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: INTRODUCTION

: In Sanskrit language, there are 51 letters starting from "1 - a" and ending in

"& - ksha". These are known as mAtrukais. In this Chillarai rahasyam, Swamy

Desikan condenses the meanings of the three rahasyams and presents them in
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™ 51 sentences. He devotes 30 mAtrukais to the meanings of Moola mantram/

ashTAksharam, 10 to dvayam and the remaining 11 mAtrukais to Carama
SlOkam. The mukhyArthams of the three rahasyams are covered succinctly in
this Chillarai rahasyam. We will be following closely the writings of VaikuNTha
vAsi Oppiliappan Koil U.Ve. SrI SrIrAma DesikAcchAr Swamy, adiyEn's first
mentor.

This rahasyam commences with a Tamil pAsuram, a salutation to the AcAryAs,
who have instructed us on the inner meanings of the three rahasyams:

DLy Bloim jwsveiuly Gwedsomd

I
I
I
I

@iLg T et 6l FH 1 BSleoTTiT — 6TLILIg ULD

JONT F(MHBlQwreTur ML 6T 55 @)L

| HIITUIS) WosTWTT JHmLb.

appadininRa amalanpadi ellAm

ippadi em uLLaththezhutinAr - eppadiyum

. ErAr SurutiyoLiyA liruL neekkum

thArApathi yanaiyAr thAm.

Prose Order:

L T QT SIS eNwTed @ MHeT BHGW HMITUS) DZoTwnm Hmb il Sleim
DIV Lllg 6TEVGVTD@IILIG 6TID 2 66N F;l 6T ISleTmiT

. Er Aar Suruti oLiyAl eppadiyum iruL neekkum thArApathi anaiyAr thAm appadi

i Meaning:

Just as the king of nakshatrams, Chandran chases away the darkness of the
. night with its lustre, the celebrated AcAryAs banished the darkness in our

I ninRa amalan padi ellAm ippadi em uLLaththu ezhudinAr
1 minds caused by aj~nAnam (nescience) with the bright moon of VedAntam. Our




AcAryans wrote on our minds (performed upadEsams about) the blemishless
: Lord's prakArams, which are not easy to fathom. We have brought out in this
chillarai rahasyam the essence of all those upadEsams.

¢ Comments:

: The AcAryAs used the cool and bright moonlight of VedAntam (Er Aar Suruti
oLiyAl) removed the aj~nAam in our minds (iruL neekkinAr). This act of the
: AcAryan is similar to the King of stars, Chandran (thArApathi) chasing away
the external darkness. The AcAryans blessed us with a lasting recording in our
: minds about the PrakArams (padi) of the blemishless Lord (amalan).

buo updobopos



"The foundation for all the VedAs"
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MOOLA MANTRAM (I-30 MATRUKAIS)

BHL015 S S Hlov fpsoomEiw RM6» POWL S Hest W D60 us S Slsv
(O ALMNE: LY

Thirumanthiraththil mUlamAkiya oRRai ehzuththAna mudal padaththil mudal
ezhuththile

1) T%Tqiq'l%lm@cml_m qa-0 [d-hNUTcd p1b

1) Sriya: patiyinudaiya sarva jagat kAraNatvamum

Thirumanthiram (ashTAksharam) has eight letters (aksharams). The First
aksharam is PraNavam. This also becomes the first padam. This PraNavam is the
foundation for all the VedAs. When one recites the VedAms, PraNavam is

letters "31-3-H a-u-m". The first letter "a" is the basis for all the letters of

the alphabet and therefore The Lord is recognized as the Moola KaaraNam for
all of the Universe made up of cEtanams and acEtanms.

% recited at the beginning and at the end. This PraNavam is constituted by three
E 2) TE-THRApid

2) sarva rakshakattvamum

This first letter of the three lettered PraNavam is derived from the root "av",
which refers to the act of protection. Therefore, it is deducted that our Lord
is the protector of ALL.

3) frica- AT - TR

3) nitya-nirupAdhika-sarva-Seshitvamum

The fourth case (caturthi vibhakti/nAnkAm vERRumaiurupu), "Aya" stays on top
of the aksharam "a" of PraNavam in a hidden manner. The meaning for that
urupu is adimai/servant. Jeevan is denoted thus as the servant (adimai/Seshan)

buo updobopos
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fourth vibhakti, which indicates that the jeevan is an eternal servant of the
Lord. There is no reason given in the "Aya" Sabdam, which in turn establishes
that jeevan is an unconditional (nirupAdhika) servant of the sarva Seshi, the
Lord.

4) SaugssLw Hed-FETHR-ATET 1o

4) Jeevanudaiya nitya-nirupAdhika Seshatvamum

As described before, the nitya (eternal, indissoluble) and natural (intrinsic)
position of the Jeevan as the Seshan (liege) for the Lord is indicated by the
hidden fourth case over "a" of PraNavam.

5) @sar mHOMSH G0 f\glqiq'ﬁ'[ei,@ W—ﬁq—‘f{mnm 86wt
LM O MI(T (T &G 2 MW 6D6DT FH 65 LoU|LD

5) ithan naduvezhuththilE Sriya:patikku nirupAdhika SeshabhUtanAna
jeevan maRROruvarukku uriyanall Athamaiyum

The middle aksharam of PraNavam, "u" denotes that the jeevan is not under the
control of anyone else other than the Lord in His role as Seshi. Jeevan is not
the liege of anyone else.

6) tpspTOLWSHCn Boumid @, ag‘m&»aﬂdb Coumiun (@b
6) mURaamezhuththilE jeevanukku deha-indriyAdikalLil vVERupAdum

The third aksharam of PraNavam is "H_- m", the 25™ meyyezhuththu of the

Sanskrit language. It refers to the Jeevan as a distinctly different tattvam
from the 24 acEtana tattvams linked to Sareeram and indriyams.

7) o1dleunssiemLoujLd

7) aRivAanamaiyum
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Further, "m" arises from the root "wi man" meaning J~nAnam. Thus one
concludes that the Jeevan is the embodiment of J~nAnam.

8) ilaysmL e wujid
8) aRivudaimaiyum

The verb "wrs man" has also the meaning: one having J~nAnam. Therefore, one
can conclude that Jeevan possesses J~nAnam.

9) @uewi(h ATRNS HrawiDd HBHDH 6106l LIsT TN % @G0 LigujLb
9) iraNdu AkAraththAlum Ananda svarUpanAi irukkum padiyum

Further, for the Jeevan its svarUpam will appear as anukUlam. Jeevan has also
the J~nAnam known as Anandam. Therefore by his svarUpam and through his
Ananda rUpa J~nAnam, the Jeevan appears as the embodiment of J~nAnam.

10) evouunblignErFsImil(md @G L ujib
10) svayamprakAsanAyirukkum padiyum

Jeevan is svayam-prakAsan. It appears as "aham/nAn" unto itself. It does not
need any outside J~nAnam to know itself. Therefore, it is described as svayam-
prakAsan (Self Luminous).

11) sod@s Hrar CHTHmMID Lgud
11) thanakku thAn thORRumpadiyum

The Jeevan gains the phalan of its appearance. Therefore, it is called "pratyak"”.
12) oigmisunssienoujib
12) aNuvAanamaiyum

The Jeevan referred to by the third letter of PraNavam ("m") arose from verb
(vinai pakuthi), "wey mas" meaning a thing that is limited in dimension from the
point of measurement. Since the question has arisen about the dimension and

buo updobopos
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} its limit, Upanishad describes Jeevan as having atomic (aNu) dimension.

Therefore, Jeevan is recognized to be atomic (very, very small) in dimension.

13) dH: sz @QuawiLmd UGS HCoQBSBouss asrHuns sNCyTS)
> BMNECv B[R Blssi mem Loyt

13) nama: enkiRa iraNDAm padaththilE ijjeevan anAdhiyAka virOdhi
kaiyilE akappattu ninRamaiyum

So far we discussed PraNavam and its three letters. PraNavam is the First
padam of ashTAksharam. The second padam of ashTAkshara mantram is

"nama:". This breaks in to two letters: €+H na+ma. We have to import two more

word here: "FREd._ kincit" and "€aTd_ syAt". "H ma" is the sixth case of "H.m".

Kincit also means any. The resulting meaning is:

May any inauspiciousness not come my way. It is a prayer for the destruction of
enemies/inauspiciousness. This implies the helpless state of Jeevan being under
the grip of ancient enemies. These enemies (virOdhis) are nescience/aj~nAnam,
karmam and links to prakrti (Prakrti sambandham).

14) sna1 gsiemouyn uHm W(ﬁgwmwmnmmmm
14) thAn onRaiyum paRRa nirupAdhika Seshiyall Amaiyum

When we add Seshitvam to the two letters, "4 na" and "H ma ", we get a

meaning that Jeevan has no Seshitvam (of being the Lord) of anything. It is
inherently incapable of being a Master (Seshi) of anything. Even if the Jeevan
appears to own its body, house, wealth etc, this situation of being their Master
arises from karma sambandham and not because of any intrinsic reason.

15) @m; sriwusSaid ﬁfﬁgﬂﬁ%{ LBls0 6V 6 LoUJLD

sadagopan.org
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15) oru kAryaththilum nirapEksha kartrutvam illAmaiyum

: When one invokes the word svAtantryam with "na" and "ma", to derive a
meaning for nama: Sabdam, it becomes clear that Jeevan has no independence
: to act onits own and is always dependent on the Lord for its capability o act.

16) swousiHy svsaumdwnGs AN Cxapesinae sMSluyds 5 6o1m6oTLIg UjLD

16) svatantra svAmiyAIE bhAgavata SeshanAka viniyukthanAnapadiyum

: We concluded in the previous analysis that the nama: Sabdam points out that
Jeevan has no svatantram to act and is under the total control of the Lord. The
: Lord who is Parama svatantran and svAmi for the jeevan blesses the Jeevan to
be the Seshan (adimai) for His bhAgavatAs as well. This meaning also is derived
: from nama: Sabdam.

17) I AEHpib

17) ananyOpAyatvamum

: Thus, Jeevan without any measure of independence depends totally on its Lord

buo updobopos

for protecting it and does not know of any other means (upAyam) to protect
itself.

18) Lunm@(ﬁ&m—qﬁ_ﬂg@pﬁ

18) upAyaviSesha-parigrahamum

= niruktam points out that the five faceted (Panca anga) Prapatti is the meaning
for nama: Sabdam. From this derivation, we comprehend that Jeevan adopts
the srEshTa upAyam of Prapatti for gaining moksha siddhi.

19) movbH M QFTsvsvTe BAFTWSS JASTDH Bl6v ) FDH Hgplew Lw
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19) nalam tharum sollAna nArAyaNa Sabhdaththil aciththinudaiya

svarUpa-anyAthAbhAvamum

The third padam of the ashTAkshari is "nArAyaNa" Sabdam, which confers all
kinds of MangaLams. The word "nAra’arises from "nara" Sabdam. In "nara", the

letter "ra" is associated with the verb " ree" meaning destructible. Those

which are destructible in svarUpam are insentient (acEtanams). This
transformational aspect in the svarUpam is unique to acEtanams.

20) Sauts@n,s@ mautnu— STeAAHIWB0svrsm oujid

20) Jeevarkalukku svarUpa-anyathAbhAvmill Amaiyum

By adding "na" to "ra", we get "nara" Sabdam, which is the opposite of entities
(Jeevans) that do not change in svarUpam. It becomes clear that the negation
of the meaning of "ra" leads to Jeevans that do not undergo any change in
svarUpam like acEtanams.

21) CoypBHIBEHMIHLW MO 6 1g —aVLDADTT—6M61 WG U (IPLD
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21) kshEtraj~nudaiya srushTi-samhAra vishayathvamum

nara" Sabdam also extends to the Lord, who is eternal and changeless. Those
born from that naran (Lord) are "nArAs". With this sambandham between
"nara" and "nArAs", it becomes clear that the Jeevan's "births" and "deaths"
are under the influence of the Lord. The "birth" for the eternal Jeevan is the
link to a Sareeram (body) and the "death" for the eternal jeevan is the casting

away of that Sareeram.

22) A5 SgeoLw AT pid

22) cEtavargaththinudaiya Anantyavamum

2
|
|
|
|
|
|
|
|
|
|
|

.

The assembly of narAs is nArams. This indicates that there are innumerable

| Jeevans.
! i
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23) svirauSlussramierLu FaET-EaE- Fcdd-TRR 1o

23) sarvaniyanthAvinudaiya svarUpa-svabhAva-nityatva prakAramum

¢ The aksharam "Ur" denotes not only the acEtanam, which changes in svarUpam
but also cEtanam, which changes in svabhAvam (Vide #19). When one adds the

! letter "d na" to "Ur", the resulting "d¥ nara" Sabdam points to the Lord, who

does not undergo changes in svarUpam or svabhAvam and who commands the
cEtanam as well as the acEtanam.

24) AcAupib
24) nEtrutvamum

"nara" Sabdam: "nara" can also be understood as arising from the verb " nru".

According to this derivation, "nara" Sabdam refers to the Lord, who commands
and leads cEtanams and acEtanams.

25) awitsu-cqIhcd opib

buo updobopos

25) sarva vyApatvamum

nArAyaNa Sabdam (vide #19) is made up of "nAra" and "ayanam". When "nAra"
and "ayanam" are united, it leads to the meaning of the Lord's prowess to enter
into the nArams (cEtanAcEtanams). It refers to His power to mingle into the
sentient and insentient and staying inside them as their indweller.

26) ewitou—-STTINcd pid

BT TR TR TR T N T T T T T T T T T T T T T T T T T T T T T T T T T T T T T T T T T T T T T T T T M TR T T T T M T T T M T T T Ty T T T

26) sarva AdhAratvamum

The word "ayanam" has also the meaning of foundation or Adharam. When we

say that the Lord is the ayanam for nArams, we reveal the tattvam of the Lord
bearing all the cEtanAcEtanams. He is the Sarva AdhAri.

11
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27) saravidha bandhutvamum

This nArAyaNa Sabdam also reveals that the Lord is also the sarva vidha
bandhu (Relative). The pramANam for this tattvam is the passage from
SubhAlOpanishad, which explicitly states that nArAyaNan is the (protecting)
Father, (caring) Mother, Brother, Friend, the place of rest and ultimate goal
(gati). Therefore, we know Him as Sarva vidha bandhu.

28) TATI-FENE-SqE opid

28) sarvavidha purushArtha-upAyatvamum

The ayana Sabdam also means sAdhanam. He is the One who blesses all the
nArams (cEtanams) with all kinds of Phalans and stands as the means for them
o gain those siddhis.

29) Hh-TTcdqpid

29) mukta-prApyatvamum

There is the fourth case (hAnkAm vERRumai urupu) over nArAyaNa Sabdam to
give the word "nArAyaNAya". Its conclusive and all- embracing meaning is
Kaimkaryam. With this meaning, we comprehend clearly the aspect of our
prayer tfo Him to be with Him in SrI VaikuNTham as a result of Moksham and
performing blemishless Kaimkaryams for Him there in all states.

30) Prathama anusandhAnam:

Thus Swamy Desikan has given 12 meanings for PraNavam, 6 meanings for
"nama:" and 12 meanings for "nArAyaNAya". Although they are many more
meanings for ashTAkshari (Thiru Manthiram), the THIRTY meanings compiled
here are to be reflected mainly by the cEtanams. In his own words, Swamy
Desikan highlights these thirty meanings:

12
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supamsumsugsmio QFuiw CousssiHouguys Al wrs C‘Hﬂﬁ‘azhb

nAarAyaNa sabdaththil catuthiyilE ozhivil kAlamellAm udanAi manni
vazhuvilAvadimai seyya VENdumpadiyum pradhAnamka anusandhEyam.

PraNavam is the seed for all Vedams. Vedic recitation starts with the utterance
of PraNavam, the first padam of Thiru Mantiram. The cEtanan is born in this
Mantram. Thus, only after comprehending the meaning of PraNavam does a
cEtanan develop J~nAnam about himself. This indeed is the true birth.

The cEtanan grows through the comprehension of the meaning of the "nama:"
Sabdam. He grows because enemies met during the sAdhana are eliminated by a
clear comprehension of the two letters (na and ma) that constitute the "nama:"
Sabdam. The cEtanan prays for the removal of his ahankAra, mamakArams
(Vide #13) and he experiences growth. Further, the very nama: Sabdam talks
about Prapatti and the cEtanan grows further by relating to the nama: Sabdam
this way.

buo updobopos

The third padam of the ashTAkshari, "nArAyaNAya" deals with the prayer for
Kaimkarya phalans during Moksha daSai and that leads to superior J~nAnam.

When a cEtanan attains this superior J~nAnam, the question arises as to what
the cEtanam has to do next. He has to perform Prapatti with its five angams
(viz,) bhara samarpaNam. dvayam explains this PancAnga bhara samarpaNam

clearly.

Swamy Desikan’'s own words carry the above meanings:

@y SmwBHFH B0 avite a?.'{rs'_las@}a‘é@tb Allsm WM WPHMH UFH D HG6v

WonHH QUHILID uBHDHHC uaminFHl (WPSTOIL LD DB G FSHTTd

LOMTEST VLD —SBEhH TS B 65 B U6 L WIS F, a]ﬂ‘g_qmrrm ng@
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ippadi  thirumantiraththil sarva vEdangaLukkum vidhaiyAna mudhaR-
padaththilE  muLaiththu, iraNDAm padaththilE valLarnthu, mUnRAm
padaththilE  phalaparynatamAna  samyak-j~nAnaththai  udaiyavanukku
anushTEyamAna sAngabharasamarpaNaththai viSadhamAka prakASippikiRa
dvayaththil.
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"The first letter of dvayam is 'SrI' denoting the divine consort of the Lord"

SrI RanganAyaki ThAyAr (Thanks:SrI Murali BhaTTar) i
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=4 The first letter of dvayam is "SrI". This refers to the divine consort of the

Lord. Since She intercedes with her Lord to protect the cEtanams, She is
understood as PurushakAram. She resides in the Lotus flower, whose fragrance
never changes. The Name "SrI" originates from the verb "srU" meaning One
who destroys. What does She destroy? She destroys two kinds of sins
(Paapams):

o Those that interfered with the performance of prapatti by the cEtanan
and

o Those pApams that stood in the way of the cEtanam gaining mOksham
sofar.

The "SrI" Sabdam denotes these two kinds of destructions. Swamy Desikan's
own words carrying these thoughts are:

WH - ogpnwnes qugem mﬂ&}.@cﬁﬁmnuﬁ SWW‘%
wnest GouMwommrd L,Cosdmlumet 6Nt HSTH@GH LFFHTIEIS G, LD
prathama aksharamAna SrI  SabdaththilE  VishNupatniyAi

PurushakArabhUtaiyAna VvErimARAtha pUmEliruppAL vinai theerkkum
prakArankalLum

sadagopan.org

32) oipa HJuNBsv ieviiCusvwmisn s STRNTA-INTAssnssusst wonimGsv

' 215608560 Csv6T @) 6w MU Qs Ml 265 DUJLbLIG UjLD
32) athan matuppilE alarmElmangai aSaraNya-SaraNyanAnavan mArbilE

‘ahalakillEn iRayum'enRu uRaiyumpadiyum

The First word of dvayam is "%ﬁ":I'cZ\Sr'Imad". After the letter "SrI", the vikuti

(0@ ), "madup" is added to realize "SrImad" Sabdam. "madup" refers to the

2
|
|
|
|
|
|
|
|
|
|
|

; state of inseparable union. By this we understand that SrI (PirAtti) is always

united with Her Lord. She never ever leaves Him. The Lord is the One, who

| protects the helpless cEtanams, which place the burden of their protection at




His sacred feet. PirAtti stays forever on His (the rakshakan's) chest. The vikuti

: of "madup” indicates this meaning.
E 33) mrgmwes S Hed Elsfsd yamsipmin TANGEaMed 11, sMs0 iS5
E s g

E 33) nArAyaNa Sabdaththil ‘nikaril pukazhAy'ityAdikaLil aruLicceytha
| SaraNya-svabhAmum

The "nArAyaNa" Sabdam that follows "Srimad" Sabdam celebrates four
+ kalyANa guNams of the Lord, the rakshakan (never failing Protector) of those

who seek His sacred feet as their refuge:

saulabhyam: Our Lord's ease of access to even lowly persons

svAmitvam: Our Lord's status as the Master of all cEtanams and
acEtanams

Vaatsalyam which overlooks the trespasses made by the cEtanams

buo updobopos

sauseelyam.
34) TR 5 oo STA-SUT o a2 0m G, sTEHED  Hswi—L0K15 51—

mﬂa’sug;m—?i\m@ﬁ

mangala vigraha yOgamum

The word "caraNau" follows SrImad and nArAyaNa Sabdams in the dvaya
mantram. "caraNau" refers to the Lord's sacred feet. When we refer to His
Thiruvadi (sacred feet), it implies that He has a divya MangalLa vigraham (divine
auspicious body). It is not possible to conceive of Thiruvadis without a

E 34) caraNa Sabdaththil upAya-upEya daSaikaLai UduruviniRkiRa divya
E ThirumEni. Thus we come to the conclusion that the Lord is present with a
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=% divine body during the time of serving as an upAyam (means) during the

Prapatti and as upEyam (goal) for the PrapannAs and enjoyment of the phalans
associated with Moksham.
35) wyamih stardlm EHHCw o & wymIsTD FHaad’ Qs o)
BLPLB AT ACW RIHITHS CBIATELEIM  LigujLd
35) SaraNam enkiRa sabdaththilE ‘un SaraNallAl caraNillai'enRu
kazhalkaLavaiyE SaraNAkakkolLLukira padiyum

The word "SaraNam" points out that those pair of sacred feet of the Lord are
the one and only means (upAyam) for Moksham. Other meanings of SaraNam do
not apply here.

36)@ 0 ST R G ¥ J[HV T e ddsMsd CipLomssst—im1a0my s Hm@sv
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36) prapadyE enkiRa padaththilE gatyarthamAna dhAtuvil pramANa-
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anusAraththAIE adhyavasAyAdi pUrvakamAka adikkeezh amarnthu
adaikkalam pukukiRapadiyum

"prapadyE" is the vinai muRRucchol (sM2%s1  pmmiFGFnsd) or verb indicating the
performance of an action. It arises from the root verb "pad", which means
performance. SaastrAs state that the meaning of the verb (pad/seythal)
extends to cognition/aRithal of the act being performed. Therefore, the word
prapadyE gives the extended meaning of comprehension of the act being
performed. That cognition refers in turn to MahA visvAsm (unshakable faith),
one of the key angams of Prapatti. That faith (nampikkai) is also of the form of
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J~nAnam. Thus, the word prapadyE refers to MahA VisvAsam (one of the five

angams of Prapatti) and through that the angi of Bhara nyAsam (surrender at
the Lord's sacred feet and laying down the burden of protection at those holy




Thiruvadikal). PrapadyE indicates thus the state of Bhara nyAsam of the
Jeevan at His lotus feet.

37) @0 uss S 2 SNl HWndsas  WHMEST STHIILLY  BHTEILD
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37) ip padaththil uththamanilE ‘'kalai KaN maRRilEn‘ennumpadi thAnum
thamarum piRarum thanaukku thanjamanRikkE  ‘pukalonRilA adiyEn’
enRu niRkinra nilaiyum

When we utter "prapadyE", there is a suffix after the verb "pad". It is known
in the Tamil grammar as vikuti thanmai orumai vikuti (eka vacanam). When one
utters "prapadyE", the first person singular performing the prapatti is invoked
immediately. The question arises as to who this first person is and it is
interpreted fo mean a person, who is unable to protect himself or cannot be
protected by those belonging to him or for that matter by anyone else.

AMMOUMIoumISHE  Comwd  HmwmwsCanp i Qussiaibuy  sim
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38) SrImatE enkiRa padaththilE- pUvaLarum ThirumakalAl ponnulakil
aruLpeRumavanakku, 'kOlaththirumAmakalOdunnai'ennumpadi ninRa prApya-
dampatikaludaiya pirivaRRa sErththiyum

In the second half of dvayam, there is the "Srimad" Sabdam. This refers to
the Lord, who does not leave PirAtti even for a fraction of a second. The
"madup" vikuthi over the SrI (PirAtti nAmam) means staying united. In the
first half of dvayam, "Srimad" Sabdam is found. There, the state of union of
the divya dampatis during the time of becoming the upAyam (means) for the
Parama gati of the cEtanAs, is being referred to. When we come across

E 38) fd ST UDHSHHC0 — Leusn(mHn SmHsamsd CLITssT gl alsv s
E "SrimatE" in the second half of dvayam, the state of union (togetherness) of
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=3 the divya dampatis at SrI VaikuNTham, where PirAtti commands the cEtanam
to perform the kaimkaryam as a Mukta jeevan and Her lord enjoying the fruits
of that kaimakryam, is to be invoked.

39) mmgmwemtw  a@ISD UBBHBSC0  ueNvTauyLEGH NG DD
Cxafulapiem Lw rﬁuﬁmm—ﬁl‘qﬁ@m

39) nArAyaNAya enkiRa padaththilE vazhuvillA adimaikku vakuththa
Seshinudaiya niradiSaya bhOgyatvamum

The next word after "SrimatE" in the uttara bhAgam (second part) of dvaya
mantram is "nArAyaNAya". The fwo meanings associated with the word
"nArAyaNAya" here are:

o Sriman nArAyaNan becomes delightful to enjoy in whichever way the
Mukta jeevan wishes to enjoy Him

o There is no more vastu that is more enjoyable than Him for the Mukta
Jeevan.

The "nArAyaNAya" Sabdam celebrates of Him as the matchless blissful
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experience, His most enchanting divya MangalLa vigraham and ananta kalyANa
guNams. MuktAs are engaged in performing their blemishless kaimakryams for
Him in Sri VaikuNTham as a result of the bliss derived from the enjoyment of
His divya mangala vigraham and limitless kalyANa guNams.

e N
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40) nama: sabdaththilE sarva-virOdhi-nivrtthi daSaiyil varum  Kaimkaryam
kaLaiyaRRu irukkumpadiyum pradhAnamAka anusandhEyam.
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: "nama:" Sabdam is the last word of the dvaya mantram. This word points out

that the Kaimkaryams performed by the mukta jeevans in SrI VaikuNTham are




blemishless. As the mukta jeevan arrived at Sri VaikuNTham after traveling via

the arcirAdi mArgam, all the virOdhis (obstacles) for performing Bhagavat
| kaimkaryam were removed. All the vipareeta feelings that one experiences in
the samsAric world, namely, one performs the kaimkaryam at his own will
¢ (svatantram) and that it is done for his benefit (phalan), are removed. When
the mukta jeevan performs the kaimkaryams at SrI VaikuNTham, these
¢ vipareeta feelings do not arise. Such feeling arise only when the enemies of
ahankAram and mamakAram hold their tight grip over the jeevan; at Srl
¢ VaikuNTham, those two and other related enemies do not exist and therefore
the Kaimkaryams are fragrant with blemishlessness. The notion of svAtantryam
(independence) does not exist, when one truly understands the meaning of
! nama: Sabdam in this context. nama: is split into na+ma. The letter "ma" means
mine (mamakAram). The "na" before it declares that it (the performance of the

i kaimkaryam and the phalans arising from it) is not mine. We have to add "I%FI%H\

kincit" before "na". That emphasizes that the Jeevan is not the Seshi of
| anything and is therefore not independent to claim doership or enjoyment of
the performed kaimkaryam. Thus the Lord is recognized as the niyantA and
* bhOgyan as a result of the nonexistence of the ahankAra-mamakArams.

buo updobopos

There are many meanings for the dvaya mantram. The above 10 meanings can be
considered as the mukhya arthams for our daily reflections --
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MEANINGS OF CARAMA SLOKAM

(41 TO 51 MATRUKAIS)

Until now, the meanings of Thiru Mantiram and dvayam were covered and they
directed us to perform SaraNAgati (Prapatti) at the sacred feet of the Lord.
The carama slOkam, the third rahasyam, insists strongly on the need to
perform SaraNAgati by the Mumukshu jeevan (the jeevan that is desirous of

E
E
E
E

gaining mOksha siddhi).

The short meaning of the carama slOkam is: "Oh Jeevan! Abandon all the

: difficult upAyams for gaining mOksham and perform the surrender of your self
at my feet. I will destroy all the sins that stood in your way to gain mOksham. T

: will grant you mOksham and do not grieve over anything anymore."
~
IHEh G Hlev,

carama slOkaththil,

buo updobopos
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41) sarvadharmAn enkiRa padaththile kuRikkoL j~nAnangalLAIE paNNum

E 41)%6‘[6&[@[}) B HH 6w  (FHMBHCOBEMGT  EHTHIEIBMTCL LS EHILD
E arunthavangalInudaiya nAnAvidhathvamum

"sarva dharmAn" refers to all the dharmams including the difficult to practice

bhakti yOgam assisted by karma and j~nAna yOgams.

o
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42) parityjya enkiRa padaththile pOkkaRRavan brahmAstra-tulyaiyAna

prapaththiyai paNNumpOthu anapEkshitangalalium thanakku
SakyamallAthavaRRilum  thuvakkaRRu veRumaiyE tuNaiyAka
munnidumpadiyum

"parityjya" (all the dharmams stated above in #41) - Thou who art in a state of
incapability fo perform these dharmAs as anadhikAri is ready to perform
prapatti, which is like BrahmAstram. That astram cannot coexist with any other
astram or rope, when it is being used. Therefore, prapatti will not accept any
angams other than the five it is characterized by. Abandon hence the irrelevant
karmAs and those who you do not have the Sakti to do and use your
akincanatvam (helplessness) as the sole reason to perform prapatti unto Me.

43) 'wmb'ar@idp  uBsHHEC  wevioHssT  MMHWBYL Lo, BELD6VIY F 6
USBHloLWgWaTHG enueueamil  mat Ytk Fbempd  guriCosd
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paththudaiyadiyavarkku eLiyavanAi aruL purintha cinthai adiyArmEl vaiththu
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adaikkalamkoLLa orupattu niRkiRa nilaium

Here the Lord points His finger at Himself, when He declares "mAm". This
reveals His saulabhyam (ease of access by anyone). Our Lord who is never
separated from His divine consort is a lofty One and yet He makes Himself
available to us readily by descending down to our level. With His inimitable and
matchless grace and good will towards us, our Lord comes forward fo protect
us. This state is revealed by the word "mAm" n the carama slOkam.

44)@6%8’[@@ USHHH6v  Hrewosm gwmerCxaroubssmmeuCer  LipmmMIsomT
upo BiHEImLIg D

44) ekam enkiRa padaththilE thAmaraiyAL kELvan-oruvanE paRRilAr paRRa
niRkiRapadium
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"ekam" means attention to only One. This indicates the state of the Lord with

His sahadharmacAriNi staying as the ultimate refuge for the cEtanams, who

have no other recourse.

45) I sy ussHCn IFTNTI-ZINTI siufs -G FTupy  39-
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45) SaraNam enkiRa padaththilE aSaraNya-SaraNyan vipareetha

TR TR T T N T T T T Ty

abhisandhiyaRRa deva-prakrtikaLukku vanSaraNaai thanSaraN nizhal keezh
vaikka vakuttamaiyum

! SaraNam means upAyam. EmperumAn is gati for agatis (for those without any
other protection/recourse). He is the firm means for those, who do not
trespass the sAstrAs that He ordained. His determination fo place the
prapannAs at the cool shade of His sacred feet and bless them with nityaq,
niravadya kaimkaryams is revealed by the "SaraNa" Sabdam in the pUrva
bhAgam of the carama slOkam.

46) sugyy T ED  UBSHHC  AEMOwseTd  THDHIDIHSH  Blsmm
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46) Vraja enkiRa padaththilE neRiyellAm eduththuraiththa
niRaij~nAnaththoru mUrthi thandha J~nAnakkaiyAIE ‘ninnalangu pAdamanRi
maRROr paRRIlEn enRu nAm avanai paRRalAmpadi than pAdamE
SaraNAkath-thanthozhitamaiyum

"Vraja" means may thou attain it. Our Lord is the One, who revealed o the
world the upAyams to attain Him. He stands luminous with paripUrNa j~nAnam.
He performed upadEsam on SaraNAgati to the cEtanams and blessed them with

this J~nAnam. The "vraja" Sabdam reveals our helpless state in which we seek
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His redeeming feet as the sole resource for our Moksham.

buo updobopos




sadagopan.org
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47) aham enkiRa padaththilE vallaikANNnennum padiyAna sarvaSakti
kozhuncOtiyuyaraththuk-kUttariya thiruvadikkal ~ kUtti adimai  kolla
oruppattapadiyum

aham refers to the Lord introducing Himself as the SarvEswaran. There is
. nothing that is beyond the capabilities and power of the Lord to accomplish. He
is omnipotent (sarva Saktan). It is not the easiest thing to attain His sacred
feet as the object of kaimkaryam and be His Seshan. Those sacred feet are not
. accessed through one's own efforts. Our Lord places them on our heads on His
own accord and stays in a state of happiness on gaining us through His efforts.
. That wonderful state of the Lord is revealed by the word "aham".

48) <dl sy uBHHC  BlaicrmCor  yNb &)W, B ESH Gt et D, B Bl
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48) "tvA" enkiRa padaththilE ‘ninnaruLE purinthirunthEn'enRu irukkira
krtakrtayanai ' ArARkuRaiyudaiya'mennumpadi cAatakavrtti- yAkkinapadiyum

"tvA": Oh cEtanam! After performing Prapatti, You are awaiting My grace and

staying in the prakruti maNDalam as a drupta prapannan. You have completed
l the act of Prapatti as ordained by Me. You are staying with mahA VisvAasam in
Me and have the determination that no one can cause any amangalLam to you. I
. have made you attain the status of a cAtakA bird, which looks skyward for the
rain drops to nourish it and you are positioned by Me to wait mOksham like that
, bird awaiting the rejuvenating rain drops for its existence. "tvA" refers to this
expectant state for the Prapannan on this samsAra ManDalam for his
, dEhAvasAnam (shedding of his mortal coils) fo ascend to SrI VaikuNTham and
perform kaimkaryams to the Lord there.
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| 49) "sarva pApEbhya: "enkiRa padaththilE 'nAnE nAnAvidha narakam pukum
E pAvam seythEn'enRum ‘namman pOIE veezhththamukkum nAfttilulalLa
| pAvamellAm’ enRum sollukirapadiyE eNNArath-thuyar viLaikkum valvinaiyE

mMALAThO ennumpadi eNNiRanthu kidakiRapadiyum

: "sarva pApEbhya:": Oh PrapannA! You have acquired so many sins through

sAstra ullankanams (trespasses against My sAstrams) that will land you many

: times over in countless narakams. Those pApams will cause you endless miseries.

They are limitless and make you fear whether you can ever banish them (sarva
pApEbhya:).

50) Cungyapwmd @iy UDHBCORQMMBM  LOTEHTVS FHi6T @ SNITND 6
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50) mOkshayishyAmi enkiRa padaththilE iruLtharu mAj~nAlaththulL
inippiRavi  kazhinthu maruLozhintha madanencamudaiyArkku vENdiRellAm
tharum valLal MaNivaNNan viNNulakam thara virainthu sArntha
iruvalvinaikaLUm sarinthu mAyap-paRRaRuththuth-theernthu tanpAl manam
vaikkath-thiruththi veeduthiruththuhiRapadiyum

"mOkshayishyAmi": Our Lord says here: "I will release you from all these
pApams". PrapannAs will not be born again in this grief-causing samsAra
: maNDalam due to His anugraham (acceptance of our Prapatti). He removes the

aj~nAnam of the prapannAs and grants them the various phalans of the
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8 bserved SaraNAgati. He rushes fo grant them stay in His Paramapadam. He

destroys the two kinds of obstacles that stood in the way of our mOksham: sins
. and puNyam. He helps us develop detachment from transient, worldly
"sukhams" and grows vairAgyam in us. He blesses us to focus on Him and
. consider other worldly femptations as worthless trivia. He prepares SrI
VaikuNTham for our arrival and awaits us there. All of these meanings are
. implied in the "mOkshayishyAmi" padam.

51) HI YI: sragidlp A5 HC0 2 1p2vQueiNesr  CuitFH  wpow,®

216U 58T WU, 6T LT SBLP6LBATem UG Frswindsd Casmemi(h CFulsmd CoustsaNwent
'Bmored  HAVHOBMHIL  BRISL G aRIGH  umb  SarCu’, ‘gL Hw

BmougHesen gyt mrsl B CLCar sTaim OHaNaydm  Hsem HwnGsv

Csp  IAEd-INNGMn  AFUSAS 5180 ANA-IealIC-2Tegms dn
q"’i\TﬁTei)@Lb SlMeNspILD &Gm—m—aﬁmﬁqm@p eI -y Quimegrs —
69 HEIBTW—F610 S HTC6v %T?fmmm@e%@ﬁs gy Adldwrs aiaﬁ'?mm.

51) mA Suca: enkiRa vAkyaththilE uzhalaiyenpinn pEycci mulayUdu
avanaiyuyiruNdAn kazhalkalLavaiyE SaraNAkhakkoNdu ceytha vELviyan
'‘ThirumAl thalaikkoNda nangatkku engE varum theevinaiyE', 'kUttariya
thiruvadikkaL kUttinai nAn kaNdEnE'enRu thelLivuRRa cintayAIE thERi,
yAvat SareerapAtam Aj~nAnupAlana-ththAIE, agni-indrAdi Sabhdangalai
prayOhikkimaLavilum anya dEvatA -abhisandhi-yaRRa svayam prayOjana
kaimkarya rasaththAlE krtArthanAi irukkumpadiyum pradhAnamAka
anusandhEyam.

"mA Suca:" - This is the last padam of GeetAcAryan's carama slOkam. He asks

the prapannan not to grieve anymore.




The Prapannan, who has sought the Lord's sacred feet as the upAyam through

prapatti has the vaibhavam of one, who has completed the performance of all

yAgams. He has the utter faith that no sin will stick o him as he spends his
time enjoying with ardour the glories of the Lord (His divya MangalLa vigraham
and ananta KalyANa guNams). He reflects incessantly on the MahOpakAram
done by the Lord by adorning his head with His sacred feet and is reassured by
that thought about the Lord’'s KaaruNyam and Vaatsalyam. He consoles himself
about the remaining time on this earth and conducts himself according to the
commands of Bhagavat sAstram. When he comes across the names of Indran,
Agni and others and when he has to utter them during the anushThAnams
ordained by the Lord, he does not consider them as the direct uddEsyars
(targets) for his offerings. He considers them as the Sareeram of the Lord
just like him and thinks of the offerings as intended for the indweller of these
dEvAs. He does not seek any phalans for the karmAs performed and delights in
performing them as Bhagavat kaimkaryams. He feels fulfilled this way and leads
a worry free life. The attainment of such a tranquil state of conducting one's
life during the post-prapatti period is linked fo the Lord's assurance: "mA
Suca:"

buo updobopos

Swamy Desikan states that the cEtanan should reflect on the 51 meanings
associated with the three rahasyams for his ujjevanam.
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ippadi  ThirumantrAdikaLil muRpada Sikshikkum arthamE mOksha-
sAstrangalil mudhal-naduvu-iRutiyAka muham mARik-kOkkinRa varNa-
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sarangalLukkellAm mAatrukai.

: The 51 meanings assembled here explain the the VedAnta sAstrams linked to

Moksham. In some places, the Upanishads reverse the order of the three
tattvams: cEtanam, acEtanam and Iswaran. One should not read in to this
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| reversal order as implying inconsistencies. Similarly, we (Swamy Desikan)
reversed some orders in explaining the meanings of the words of the three

rahasyams but there are no inconsistencies that result from such a handling.
One should welcome them as the meanings consistent with Bhagavad Saastrams.




NIGAMANA PASUR AMY SLOKAMS

QFwQuUTD Fpedl2msF GCFUIWITAMIO(HB IS, MIEISHIT
SISBTUTHIQWEUTT Wiy Glgwl BrIpemIdHCHmn
i QeTuSHOHTem B Qe GlsussiamNu (L&t MG 6T B H 6w L Gou

owudSHTmOuTm, armuliTerTdd w6l etGou.
sempoR kazhiliNaic seyALamarun thiruvarangar
anbarkkadiyavarAi-adisUdiya nAm uraiththOm
inbhaththokai enaveNNiya mUnRinezhuththadaivE
aimpaththoru poruLAruyirkAkkum amuthu enavE.
Prose Order:

: semponn kazhal iNai seyyAL amarum thiruvarangar anbarkku adiyavarAi adi

sUdiya nAm inbaththokai ena eNNiya mUnRil ezhutthu adaivE Ar uyir kAkkkum

buo updobopos

: amudhu ena aimpaththoru porulL uraiththOm.
: Meaning:

Sri RanganAtha with the sacred feet with the luster of gold (sempon kazhal
: iNai thiruvarangar) having MahA Lakshmi seated on His chest (seyyAL amarum
thiruvarangar) is our Lord. We as the servant of the servants of Him (anbarkku
: adiyavarAi) have placed His sacred feet on our head (adi sUdiya nAm). We
(Swami Desikan) have assembled the 51 meanings of the three rahasyams
: following the order of the letters and padams (eNNiya mUnRil ezhutthu adaivE
aiympotthou poruL uraitthOm). These three rahsyams are the assembly of bliss

: (inbha thokai) and are rejuvenating nectar for the precious jeevan (Ar uyir
: kAkkum amudhu).
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"SrI RanganAthA is our Lord!" - Namperumal - SrIrangam
(Thanks:SrI Murali BhaTTar)
32

T i I I i I I I I I I iy
! 5

I
Y Y PP PRARA mmmmmmmmmm

buo-uodobopos



(oS oSN

4 TIRET Al SRR IIeeY : |

THTA! R REEIRAT TEEaT WAl g |

bahuSrutairiyamadhunA mitapriyai:
anukramAt anudina bhOgalAlasai: |
ramApatau nihitabhara: udIritA
rasAvahA bhavati rahasyamAtrkA ||
Meaning:

: There exist now many AstikAs with true J~nAnam through the repeated
listening to the meanings of the VedAs many times. They are the ones, who have
: performed their Prapattis to Sriya:Pati. They long to reflect daily on the
meanings of the letters and the words of the three rahasyams in a sequential
: manner; yet they wish to experience these meanings in a condensed manner. We
i (Swamy Desikan) have created this Sri sUkti of Rahasya Matrukai for them. If
they reflect upon the 51 meanings embedded in this chillarai rahasyam, they will
i become the enjoyers of great bliss (rasAvahA bhavati) on this earth.
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rahasyamAtrkA seyam venkaTeSavipaSvitA |

: viSuddha deSikavatA rangadhAmni vyalikhyata ||
Meaning:

This chillaRai rahasyam of Rahasya MaatrukA has been written by Sri
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AchAryAs, while he was residing at SrIrangam.

o o [aNAEI aN < N
i FITAThHETT TadeaadeIcd g
haN < o <
Aqled AT IdY EEAHTJRT GHUH |
iti kavitArkika simhasya sarvatantra svatantrasya SrImad venkaTanAthasya
vedAntAcAryasya krtishu Rahasya mAtrkA sampUrNam
SrI nigamAnta mahA Desikan ThiruvadigaLE SaraNam

dAsan,

Oppiliappan Koil VaradAchAri SaThakOpan
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