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SaraN Agati Gadyam

INTRODUCTION:

Dear Bhagavad RaamAnuja SampradAyins:

Back in 1959, Sriman K. Bhashyam prepared under the guidance of abhinava
Desika Sri UttamUr ViraraghavAcchArya Swami a short monograph of 50 pages
with English translation of the Text of Bhagavad Ramanuja's SaraNaagati gadya
and its commentary by SrutaprakAsika AcArya. This release is now out of print
and needs to be reprinted and read by all AstikAs, who may not be able to read
the original of this important gadya in Sanskrit or its commentary in
MaNipravALam by Periya-VaacchAn PiLLai or Swamy Desikan's own commentary
in Sanskrit.

SrI HayagrIva likhita Kaimkarya Group has decided fo bring out this out of

T

print book back into circulation for the benefit of the younger generation, since
a reprinting is not being contemplated at this time. Any proceeds from the

!
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printing and sale of this out-of-print, hand-transcribed edition with some
commentaries from Swamy Desikan will be donated to VisishtAdvaita PracAriNi
sabha and to the heirs of UttamUr Swamy for releasing additional books such
as Paramatha Bhangam by this great AcAryan or Tattva Mukta kalApam (Volume
IT).

In his introduction, U.Ve. Sri UttamUr VeerarAghavAcchAr Swamy says: “"The
ultimate goal of life is Moksha, the release of one's soul from the cycle of
samsAra. To attain this, there are two ways indicated by the sAstrAs, one
Bhakti Yoga and the other Prapatti. By either of these means, the redemptive
grace of God can be secured. Bhakti Yoga is difficult to perform for ordinary
mortals, for; it means constant one-pointed meditation of Brahmam to be
practiced by the devotee during his whole life time, accompanied at the same
time by the performance of the usual rites, sacrifices, etc. On the other hand,
Prapatti is the absolute surrender of the Self to the Lord; it is comparatively
more easy and can be performed by any person who has learnt about it from his
AcArya and is desirous of Moksha. In ancient fimes, as stated in TaittIriya
Upanishad, "yetat vai mahopanishadam devAnAm guhyam". Prapatti was kept as
a close secret. Hence, in BrahmasUtra, Prapatti is mentioned but not clearly.
For the same reason, Sri Ramanuja also did not wish to refer to it explicitly in
his Sri BhAshya and GitA BhAshya. Whatever controversy there may be as to
whether Sri Ramanuja advocated Prapatti in his other works or not, there is no
doubt that he has unmistakably indicated in his gadya traya the path of
Prapatti as a sure and direct means of salvation. So, while the other works of
Sri Ramanuja are to be studied to learn from them exactly what are the tattva
and PurushArtha, but to know what is Hita, it is necessary to complete the
study the gadya traya, for, it is only then we can understand Hita, (Prapatti),
its nature and how it is to be performed.

SaraNAgati gadya is in the form of a dialog between Sri Ramanuja and SrI
Devi (MahA Lakshmi) in the first instance, then between Sri RamAnuja and
Sriman NaarAyaNa. Tradition is that Sri Ramanuja performed SaraNAgati in
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Srirangam before Lord RanganAtha and His consort, when They were seated on

an AstAnam and that SrI Devi and Her Lord actually spoke to Ramanuja and
granted him the boon sought in his prayers as seen from the dialog in
SaraNAga‘n gadya.

To SrI Ramanuja, Iswara is a personal God, who has the Universe, Cit and acit
as His body and is full of all various benevolent attributes. It is appropriate
! therefore that, as is usual with him, Sri Ramanuja should in his SaraNAgati
gadya, sing the glory and beauty of His divine personality, the brilliance of His
¢ wonderful ornaments, and the mighty powers of His weapons. He is also adored
as the consort of Sri, BhUmi and nILaa devis. He has also for His attendants
* nityAs like AdiSesha, Garuda and Vishvaksena, and the MuktAs in VaikuNTha,
His blissful abode.

: SaraNAgati gadya is the exposition of the dvaya Mantra, which has come to us
traditionally. This is the major gadya, while the other two (Sriranga and
VaikuNTha gadyas) stay as supplementary gadyas. This work is one of great

philosophy of VisishtAdvaita."

Sriranga gadya (ebook # 28) and Sri VaikuNTha gadya (ebook #29) have been
released earlier in the Sri HayagrIvan series (http://www.srihayagrivan.org).

E religious importance to the followers of Sri Ramanuja, who believe in his
E Here, we will focus on the SaraNAgati gadyam.
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Bhagavad rAmAnujAcAryA
ThirukkuDanthai




ACARYA VANDANAM (TANIYAN):
N o
} Al =g aig R e -
= ~ ~ N

SHMHE AEATIG AT JuiTd HH |
STEHGURITIAI ST FUH:

TS w20 o9 |
yo nityamacyutapadAmbujayugmarukma
vyAmohatastaditarANi trNAya mene|
asmadgurorbhagavatosya dayaikasindho:
rAmAnujasya caraNau SaraNam prapadye| |

: Meaning:

That one who considered every thing as a mere straw opposite the invaluable
: treasure viz., the lotus feet of acyuta, I surrender to that holy Guru, Srl
: RamanujAcArya, the veritable Ocean of compassion.
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"devadeva divya mahishIm" - SrIranganAyaki thAyAr, SrIrangam

Courtesy: SrI N.Santhanakrishnan (www.thiruvarangam.com)
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cUrNikai -

FEANEUTNHAAGEY  TET&d T Uad  Reraedihioed  EEy

! FURURTON qalaaTadl Wiadl B/ 3d1 el e daeaieeamTiy
W(W IERUTERUAT STFIZR0T: ZRUTHE 99 |

bhagavan nArAyaNa abhimata anurUpa svarUparUpa guNavibhava aiSvarya
SIIAdi anavadhikAtiSaya asamkhyeya kalyANaguNagaNAm padmavanAlayAm
bhagavatIm Sriyam devIm nitya anapAyinIm niravadyAm devadeva divya
mahishIm akhila jaganmAtaram (asmat mAtaram) aSaraNya SaraNyAm
ananyaSaraNa: SaraNam aham prapadye |

Meaning (Srl. K. BhAshyam):

With no other help to resort to, I seek Thee, SrI Devi, full of all benovolent
qualities, seated in a forest of lotus flowers: (Thou art) the refuge for all the
helpless; (Thou art) my Mother, indeed the Mother of the whole world. The
crowned Divine Queen of the Lord of the devAs, the pure and the unsullied,
never separated from the Lord; Thyself, Thine form, its qualities, and the most
wonderful, limitless innumerable collections of auspicious qualities of Thine such
as, greatness, Rulership and high virtues, all o His liking and worthy of the
natural form and qualities of BhagavAn nArAyaNa.

Comments

This gadya is a commentary on the principle of the dvaya mantra, which
declares the upAya and upeya nature of Brahman. In this context, it will be
noticed that the Mantra (dvaya) starts with the mention of SrI, who is full of
(maternal) love and who is the (PurushakAra) interceder for approaching the

Lord, the almighty Father. As He, like all fathers, is sometimes harsh and not
easily approachable. She is to be propitiated first. Hence the gadya starts with
the exposition of the words, "SrI" and "Srimat". It may also be that "SrI" is
first taken up for comment considering the fact that our ancient AcAryAs have

ararart
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said that the utterance of the mUla mantra, SrI must be approached and Her
affectionate permission taken from Her by praying to Her for PurushArtha and
also for being made fit for performing the upAya (i.e.)., SaraNAgati for
achieving the PurushArtha.

The words "bhagavat" and "nArAyaNa" indicate the fullness of GuNa and
VibhUti, and remind us that in both -

"(PraNavam) namo bhagavte vAsudevAya" (dvAdaSAkshari) and
"(PraNavam) namo nArAyaNAya" (ashTAkshari),
- SrI Lakshmi is closely associated.

The words anurUpa and abhimata are used in conjunction, for there may be
some cases where it is anumata and not anurUpa and some other where it is
anurUpa but not anumata. The object is to dispel such an idea; that is to say
that both co-exist here. The word guNa following rUpa denotes the qualities of
the Vigraha, such as beauty, etc. The words aiSvarya and Seela are used to
denote collection of qualities implied by rulership and accessibility. anavadhika
is easily understood as greatness with no limit or boundary (i.e.), "with nothing
above".

The next following four names exemplify the paratva and Saulabhya of Lakshmi:
The word "nityAnapAyini" is used to show that Lakshmi is ever present with,
and not separated from Her Lord, so that She may ever be ready to see that
the faults of the erring souls may be veiled from His notice. niravadya means
that unlike ParamAtman, She is not unapproachable, nor affected with any
faults. MahishI means the anointed queen; hence She is One whose wishes
cannot be fransgressed (easily ignored by the Lord). akhila in akhila
jaganmAtaram denotes that Ramanuja includes himself among those to whom
She is a Mother. aSaraNya means persons with no other resource to go for
refuge. To show that the speaker includes himself in the class, the word
ananyaSaraNa is used. Thus far, the prayer is fo SrI Devi.




oo

cUrNikai 2

WHY THIS SARANAGATI TO HER?

RTINS WITEUIRA<g S UHlledhlcdied®  TOARE  WEH G hshd
o\ ¢ f\c o\ haN o\ [N [N [N

NN SN o o

AR NTER SRV SRIRINARIaEY Faasgd Ureaued

qRETRIE TR, ZROTRTI : FITEREdT SIearseg o |

pAramArthika bhagavad SaraNAravindayugala aikAntika Atyantika parabhakti
parajn~Ana paramabhaktikrta paripUrNa anavarata nitya viSadatama
ananyaprayojana anavadhikAtiSayapriya bhagavadanubhava janita
anavadhikAtiSaya prItikArita aSeshAvasthocita aSeshaSeshataikar-atirUpa
nitya kainkarya prAptya pekshayA pAramArthikI bhagavad SaraNAravinda
SaraNAgati: yathAvasthitA aviratAstu me |

Translation of the Text:

Pray Thee, bless my sincere and real SaraNAgati at the lotus feet of BhagavAn
so that it may become well and truly performed with all its angAs (formalities)
and be continued, without interruption till the goal of PurushArtha is reached.
This is with the object of securing for myself the privilege of the occupation of
ever-service to the Lord (i.e.)., the satisfaction derived in all forms and kinds
of service always suited to the conditions and circumstances for the moments
and which is the result of boundless intense devotion born out of the
experience of enjoyment of the Lord that is, the unbounded limitless, unselfish
love for no other end but that of service direct to Him,--A love perfect,
enjoyed fully in all His manifestations, not only now but continuously without any
interruption--this again promoted by the sincere one-pointed and ever intense
para bhakti (i.e, the desire for His Vision), para jn~Ana (direct perception of

I I i
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God), parama bhakti (the longing to have that perception continued for ever) --
Bhakti at the lotus feet of the Lord. (This prayer to SrI is acceded by Her).

Says SrI Devi:

ha¥ =\ C e ha¥
e d | d9d 99 HYcedd |
astu te |[tayaiva sarvam sampatsyate |

(So shall it be Thus done, All is attained).

Comments:

Then the objective for which Lakshmi-SaraNAgati is performed as a
preparatory step, is stated. The word pAramArthika goes to qualify the word
anubhava lower down. This word denotes either that Bhagavat-anubhava (i.e.),
the enjoyment of vision of God included in Parama PurushArtha or that God
Himself is the Parama PurushArtha. It may also mean "natural" and not
artificial, (i.e.), caused by some external phenomenon. The word may be taken
even as an adjective to the word Bhakti. CaraNAravinda implies that He is so
easily accessible to a Sesha or devotee as the breast-milk of a mother is
available to her child. What is meant by aikAntika is that the SaraNAgati is
performed with the sole object of pleasing the Lord and of no other, while
Atyantika means that as a consequence of the above, the bhakti or anubhava is
a continuous experience (nityayukta). Parabhakti may be defined as that longing
of the devotee to have a direct vision of God forever and ever. The
achievement of that vision of God is Para jn~Ana. The desire to have
experience of that vision to continue or perpetuate forever and ever is Parama
Bhakti!

The next six words beginning with paripUrNa go to qualify "anubhava";
paripUrNa anubhava means perfect knowledge of the Lord in all stages and
conditions; that is, in Para, VyUha, Vibhava, Haarda and arcA stages, which are
His divine manifestations. anavarata (Continuous) is the opposite of "once" or
"sometimes".




"The enjoyment of vision of the Lord!"

13
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The word nitya is used to repel any idea of limitation, (i.e.)., to denote
endlessness.

Why these two words? They are necessary to denote continuity without
interruption, not like bathing or performing Agnihotra, which are nitya but are
performed only at intervals or an occasions. viSadatama dispels any doubt about
the anubhava not being direct. ananyaprayojana is used to denote the opposite
of there being some other object in view. The answer is "anavadhika atiSaya
priya", of affection (limitless, intensive). For though there may be no other
object in view, there may be limit to the Preeti (affection). To denote that it is
not so, these words are used here. That is to say, the devotion caused by such
experience is unlimited in its extensiveness. atiSaya is pre-eminence. This
experience of His by the devotee is explained to be with an ecstasy of feeling
caused by the experience already obtained by him. By aSesha avasthA are
meant such things as being seated in the MaNDapa, resting in the antapura etc.
The word Seshatva means service, like holding the umbrella, waving the cAmara,
sounding Kalanji (Thirucchinnam) serving as His sandals, handing over betel
leaves, etc.

But we know that ananta (Sesha) and Garuda have their allotted tasks of
service to the Lord. How then can all the services be open to a devotee? To
explain away any such doubt, Ramanuja uses the words rati-rUpa. Service by
whom-so ever done is to the pleasure of the Lord! So it is pleasing to the doer;
hence it also satisfies any other devotee in the same way as if he himself has
done that service. So AlavandAr uses the words "praharshayishyhAmi" only to
gladden Thee, not for my own pleasure. Therefore, even if the service, is
rendered by another, there is satisfaction as if done by oneself, and that is due
to the feeling caused by witnessing the pleasure of the Lord by such service
rendered by others; such satisfaction itself is the service. The implication of
the fourth (dative) case (nArAyaNAya) is set out here. pAramArthikI means
that the SaraNAgati is not the result of tamo guNa but due to the desire to do
what will be pleasing fo the Lord. That is the natural distinctive attribute of
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SaraNAgati, distinctive from other upAyAs (ways of attaining Him). "yathA
avasthita" denotes that SaraNagati is not due to any rajo guNa. This is to be
taken along with true manner in which SaraNAgati is to be performed. It
denotes its quality. It cannot be true SaraNAgati, if it is rendered unto a
person not fit for such surrender. avirata -uninterrupted till goal is reached,
i.e., the direct means to attain the fruit desired and not indirect means does
not last till the end but ceases at some time on the way.

"astu te" these are the worlds of blessing by Lakshmi. Some say that these
words were spoken by SrI Herself; some say that the words are what Ramanuja
Himself says as having been spoken by Her as He felt sure that She would
certainly say so; this is because She as SitA has already declared in RamayaNa

'tena maitri bhavatu" (words used by SitA to RaavaNa). The word "sarva in
sarvam sampatsyate" is used to denote not only the supplicant but also all those
connected with Him will be saved.

E
E
E
!
E
E
E
E
E
E
E
E
E
3
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"SrIman nArAyaNan!"
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cUrNikai 3

EXPOSITION OF "NARAYANA":

NESETTITAT FAURA | TR THAIEIHSE Srdg e Fea®y |

ERFAIEY TRE e fisarga fcairaa e Siewaed dad
N N [ <\ oo
HE QA FE0Y AU iqea&d |

akhila heya pratyanIka kalyANaikatAna!l svetara samasta vastu vilakshaNa
ananta  jn~AnAnandaika svarUpal svAbhimatAnurUpa ekarUpa acintya
divyAdbhuta nityaniravadya niratiSaya aujjvalya saundarya saugandhya

saukumArya |AvaNya yauvana adi ananta guNanidhi divyarUpal

TRANSLATION OF THE TEXT:

(Then follows invocations to the Lord with a description of all His qualities, His
divine Form, and His weapons, etc.)

With no person to surrender myself to, I take shelter unto Thine lotus feeft,
Oh SrIman nArAyaNal The refuge of all the helpless, the Enemy of all Evil and
the Abode of all beneficial qualities, perfect embodiment (distinct from the
forms of all other things) of immeasurable knowledge and of bliss, bearing a
form agreeable to Thee, unchanging beyond the reach of thought, Divine in
essence wonderful to behold; ever existing pure and unsullied; preeminently
excellent, of Brilliant Loveliness; Sweet smelling, charming with the prime of
Youthfulness -- a form full of such and a whole treasure of excellences.

COMMENTS:

Then follows the exposition of the meaning of the word nArAyaNa found in the
dvaya mantram, the word indicating the person described, as the subtraction of

I I i
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nAra in dvaya. "akhila heya" etc--Free from the pains and penalties or the
changes which the sentient and nonsentient things are liable to in this world,
"pratyanIka" denotes not merely the absence of evil qualities but that He
destroys evil in others. The word "Ananda" means being good to oneself, and
"anukUla" means good to others. It may also be ftaken fo explain the word
"kalyANaa".

"kalyANa aikatAna" mean the sole abode of and completely full of, all kinds of
virtues. Besides, KalyANa means also good not only to one's self but also to
others. "eka" excludes the possibility of being jaDa or in any portion.

Then RamAnuja goes on to describe the divya vigraha,, i.e., Divine personality of
the Lord. "abhimata anurUpa" are to be understood as before. "ekarUpa“
denotes that He is distinguished by His two qualities:

1. Freedom from evils/blemishes and fullness of good qualities and hence to be
worshipped

2. Being the object of attainment (upeya). "acintya" that which is beyond reach
of imagination or thought.

"divya" denotes that the Form is different in substance from common ordinary
forms. The second "divya" means that He is also different in structure.

"adbhuta": presenting new forms of beauty every other minute;
Everlasting is "nitya";

"niravadya" means flawlessness, the fault of being not easily meditatable; unlike
in the case of "svarUpa" of God, His vigrahas more easy to contemplate

"saundarya" - loveliness
"lAvaNya" - Charm of the whole structure

"adi" may denote other beauties, like roundness of limbs, length of arms.




oo

cUrNikai 4

EXPOSITION ON HIS ATTRIBUTES:

~ o~ ~ <N ~ <\ <\
MR FATTRIORE SFaGdad JIbalth deedRiicd dicded Hied Aeid dE.

C N\ ¢

HF H609 ATgE A AT 91gd S4F 9d 2 UEH JcaR i Seadged

Fidicd FATATEET FAURPRUIHET |

vAtsalya mArdava Arjava sauhArda sAmya kAruNya mAdhurya gAmbhIrya
audArya cAturya sthairya dhairya Saurya parAkrama satyakAma satyasankalpa
krtitva krtajn~atAdyasamkhyeya kalyANa guNagaNaugha mahArNava!

TRANSLATION OF THE TEXT:

Thou art the Ocean unto which flow rivers of limitless excellent virtues, all
natural to Thee, and useful for the protection of the devotees, such as All
knowledge, Mighty rulership of the worlds, untiring virility, Power to act

E svAbhAvika anavadhikAtiSaya jn~Ana bala aiSvarya vIrya Sakti teja: sauSIlya
E without any outside help, kind disposition, like that of a cow to its calf.

Affectionate tenderness; Gentleness, Truthfulness in mind, speech and body,
Friendliness, Feeling of equality, Mercifulness, Sweetness, Nobility, Generosity,
Quickness to respond to the miseries of the devotees, Firmness in Thy resolve
to protect Your Devotees, undaunted courage to bring succor to them, Courage
to fight for the devotees, ability to fight the enemies within their own camp,
Having Thine will ever fulfilled, having Thy commands irresistible, Thy deeds
fully executed - always remembering with gratitude (even the smallest amount
of worship done to Thee).

COMMENTS:

Now follows the natural qualities of ParamAtman.

I I i
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"paramAtman!"

20
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"svAbhAvika....mahArNava". The meanings are clear. The first six

characteristics are PradhAna guNams.

The next twelve guNams are unique as being useful for the grant of salvation to

+ the devotees. Let us study these guNaas one by one before elaborating on each
of them at greater length in subsequent postings based on Srimat Prakrtam
Azhagiya Singar's upadesams.

This SaraNAgati gadyam passage is very important one since it deals with the
Bhagavat GuNams in general and the six PradhAna/Mukhya GuNams in
particular: Jn~Ana, bala, aiSvarya, vIrya, Sakti and tejas.

Through SaraNAgati gadyam, AcArya RamAnuja performed his Prapatti to the
divya dampatis at Srirangam. This gadyam is recognized as an elaboration of
SaraNAgati (dvaya) mantram.

The dvaya Mantram has the first word as "SrImat". In the very first Vaakyam
(cUrNikai), AcArya RamAnuja elaborates on the "SrImat" Sabdam.

This is a very long cUrNikai that starts with "bhagavannArAyaNAbhimata..". In
this cUrNikai, EmperumAnAr describes the meanings of nArAyaNa sabdam with
the Vaakyams starting with "akhila- heya pratyanIka..". This we covered earlier.
Now, Udayavar moves on to explain the divyAtma svarUpam and the auspicious
guNams associated with that svarUpam, His divya ThirumEni, His divya
AbharaNams, His divine weapons (divya Ayudhams), divya MahishI (Divine
consorts).

It is in SaraNAgati gadyam, we enjoy the ananta KalyANa GuNams of our Para
Brahmam at one place.

Among these, the six guNams behind His name as BhagavAn -- jn~Anam, balam,
aiSvaryam, vIryam, Sakti and tejas -- reveal His Paratvam as the One God
without any match. These are considered as His PradhAna/Mukhya guNams and
are intrinsic (svabhAvikam) fo Him. They did not arise because someone else

ST TR TR T T T T T T T T M T T T T T T T T T T T T TR T T T T T T T T T T T T T T T T T T T T T T T T T T T T T T M T T T T T T T T T T T P T T T T T M T T T T T T T T e )
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willed that He has them.

Among these six guNams, Jn~Anam is sarva sAkshAtkAram or the ability to
comprehend every thing directly. Swamy Desikan defines this guNam of
Jn~Anam this way: "yo vetti yugapat sarvam pratyaksheNa sada svata:". Our
Lord's Omniscience (sarvajn~atvam) at all times directly and without assistance
from anyone is indicated as Jn~Anam.

Jn~Anam and the other five PradhAna guNams are for both Bhakta RakshaNam
(anugraham) as well as for daNDanam (Punishing for trespasses of His edicts/
Saastrams).

There are 12 other KalyANa guNams of the Lord that are exclusively for
Bhakta rakshaNam. These are:

1. sausilyam

2. vAtsalyam
3. mArdavam
4. Arjavam

5. sauhArdam
6. sAmyam

7. kAruNyam
8. mAdhuryam
9. gAmbhIryam
10. oudAryam
11. cAturyam and

12. sthairyam.




ararar

ararar
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ararar
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Let us now study all these 12 Bhakta RakshaNa guNams one by one in some
detail:

Seela/sauseelya: - is where a superior person has as his natural quality of
moving freely with his inferiors. When this act is exercised for no selfish or
other purpose, it is sau-Seelya. That is to say, Iswara does not cause fear in
the heart of the devotees by His Iswaratva nor does He generate any feeling in
them of undue hesitation to approach Him because of His superiority.

"sowseelyam"

SrutaprakAsAcchAr defines seelam as the guNam of a superior person mingling
at ease with lowly ones without expecting anything in return: "seelam hi nAma-
mahato madaissaha nIrandreNa samSlesha svabhAvatam®.

PeriyavAcchAn PiLLai defines sauSeelyam as the KalyANa guNam that removes
the fears of those who have sought the Lord as their refuge (AsritALs) and not

arararany
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thinking about His glories as Iswaran. His sauSeelya GuNam made Him serve as

the Charioteer to Arjuna and as a messenger to PaaNDavAs at DuryOdhanA's

court.

During RaamAvatAram, this sauSeelya guNam made Him declare that He is just

a human being, the son of King Dasaratha (AfmAnam mAnusham manye), when

Brahma saluted Him as "bhavAn nArAyaNo deva:". He mingled with the king of

Hunters, Guhan without any reticence that he was etalan, Keezhmakan and

included him as one of His brothers.

(2) vAtsalya is the quality to
find good even in evil (among
extreme blemishes): Just as
a cow fondles (licks) its new
born calf (to cleanse it off
its dirt). This quality is one
of the features of extreme
patience. Hence patience is
not mentioned separately.
Vaatsalya guNam is an
important guNam in
assembling SaraNAgatAs by
the Lord. This guNam
permits Him to look away
from the doshams of the
SaraNAgata jIvan out of His
vAtsalyam for that jIvan.

Although nothing escapes
Him as the omniscient one
(sarvajn~an), He acts as
though He does not see
them. He acts like an

"vAtsalyam!"
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"avijn~AtA" for all intents and purposes. He won't reject those who perform

SaraNAgati o Him because of their blemishes (doshams) as the SaraNAgata-

vatsalan. His motto is "dosho yadyapi tasya syAt". Let them be; I won't reject
them. That is His vratam.

The vAtsalya GuNam is the maturation of the KshamA GuNam or patience and
Forbearance. As SruthaprakAsika AcAryar points out, even these doshams of

! the AsritAs become good guNams due to the transformative power of
Vaatsalya guNam of BhagavAn.

In Bhagavat GitA (9.30), Our Lord proclaims that even a durAcAran will be
accepted by Him, when such a person worships Him and seeks Him as His

| refuge. In such a situation the Lord declares that a durAcAran's AcAram would
be overlooked and he would be welcomed as equivalent to a MahAtmA.

(3) mArdava is the feeling of loss at any separation from the devotees, a
feeling of apprehension, when they are not present at any place. It also means

! that even during legitimate punishment of an aparAdi, the mArdava guNam of
the Lord will not make Him utter harsh words.

"mArdvam!"
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mArdavam results from the sorrow of being separated from His BhaktAs and
BhAgavatAs (ASrita viSlesham). He can not bear such separation. Swamy
Desikan defines mArdavam as "Asrita virahA-kshamatayA supravesatvam".
Swamy Desikan states that His inability to be separated from us, who sought
refuge in Him makes us have MahA ViswAsam in Him as SaraNyan.

(4) Arjava denotes perfect correlation of mind, speech and body in action for
the Lord (manO-vAk-kAya-ikyarUpyam).

"Acyutan!"

In the matters of Asrita SamSlesham (Union with AsritALs), His mind is united
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with His speech and action and makes Him stay as the ultimate goal. When
SoorpaNakai met the Lord at Pancavadi, she asked Him as fo who He is
displaying matted hair and travelling with a wife. Displaying His Arjava guNam,
our Lord described to the Raakshasi all the episodes that happened at AyOdya
and the cause for His Vana Vaasam. He did not need to tell her all these things
but because of His Arjava guNam, He did not hold back on anything. His mind,
speech and activities were united as One. Adi Kavi explains this in a state of
wonderment:

"ruju budditayA sarvam AkhyAtum upacakrame".

In view of the display of His Arjava guNam, He never disappoints us by saying
one thing and doing something else: "teshu samSriteshu vipralipsAnudaya:" as
per Swamy Desikan. That is the benefit we gain as those who sought refuge in
Him. He never lets us down. His acyuta tattvam is revealed here.

(5) sauhArdam: Always seeking the welfare of His devotees, He is intent on

conductance as the suhrd reveals His sauhArda guNam.

He is sarvabhUta suhrd (SuSObhanam hrdayam yasya sa:suhrd). He reveals this
sauhArda GuNam with the declaration in His GeetA vAkyam:

Ted TRIaET FiedT Jf AMfeag=sid
suhrudam sarvabhUtAnAm jn~AtvA Maam Saantimrucchati (Geethai 5.29).

Our Lord's display of sauhArdam for the PaaNDavAs on so many occasions is
legendary.

(6) sAmyam is the quality, which does not make differentiation on account of
birth, conduct or character among AsritAs. He makes Himself easily available
to them all and also rewards them not minding any difference in the gifts

E doing good to them without expecting anything in return. His hitaishitvam and
E offered by them or their nature or value, in short not feeling of any difference.
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sAmya GuNam is revealed in the instances of His interactions with Sabari,

Guhan both of whom were born in the Veduva (Hunter) kulam. Their samyak

pUjA was very much relished by the Lord and He displayed His sAmya guNam

and blessed them specially. Swamy Desikan defines this guNam as "jAti-guNa -

vruttAdi nimnotatvAnAdaraNe sarvai: ASrayaNeeyatvam".

In GItA, our Lord declares about His sAmya guNam this way: "samoham
sarvabhUteshu" and the 105™ SrI VishNu sahasra nAmam of "samAtmA"
conveys the same meaning. NammAzhwar celebrates this sAmya guNam with His
ThiruvAimozhi vAkyam: "SaraNam Ahum tan tAL adaintArkkellAm". He has no
PakshapAdam (Likes and dislikes) amongst those who sought His holy feet as

rakshaNam.

(7) kAruNyam: Removing
the calamities and
grievances of those who
seek His protection without
expecting anything in
return. SruthaprakAsikA
AcAryA explains this
kalyANa guNam as:
"svArhtanapekshA para
dukkha asahishnutA". He
cannot stand to see the
sorrow of His AsritALs. He
does not think that He
should stay away from
redressing their sorrows
because there is nothing in
it for Him from helping
them. He suffers when His
AsritALs suffer.

'kAruNyan!"




Swamy Desikan explains this guNam as: "kAruNyam: anuddhishTa sva-
: prayojantArA paradu:kkha nirAkaraNa icchA". He does not see any prayojanam
for Himself, while He chases away their sorrows.

(8) mAdhuryam: Being delectable to enjoy by AsritALs is mAduryam. He has
innate Madura svabhAvam (maduram maduram, madurAdhipate: akhilam
: maduram).
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PoorvAchAryAs say that He is Maduram for both His BhaktAs and enemies
(mAduryam hantum pravruttAvapi rasAvahatvam). Swamy Desikan cites the
case of a long ferm enemy of the Lord, SisupAlan, who was overcome by the
mAduryam of the Lord's eyes as He stood before with CakrAyudham in hand to
kill him. SisupAlan's antima smrti became a phalan to reach Moksham. Even
enemies are overcome by this mAdurya GuNam of the Lord.

His mAduryam flows not only in Vibhava avatArams like Raama and KrishNa but
also in arcai as per AcArya hrdayam: "kalLaikaN aRRARai urukkum mAduryam
KudamukkilE (ThirukkudantaiyilE) pravahikkum". The insatiable nectar's (ArA-
Amudhan's) mAduryam at Kudanthai is celebrated here.

(9) gAmbhIryam: "ASrita vishaye gAmbhIryam" is of immeasurable depth
(worth) as the greatness and value of the favors granted by Him fo His
devotees bear no proportion to the insignificance of their offerings. Swamy
Desikan catalogs our Lord’'s GaambhIryam into four groups and celebrates this
majestic guNam.

(10) oudAryam: Unparalled generosity; with no feeling that any devotee has
been over-favored or not satisfied with the favors granted, He blesses us with
all saubhAgyams (dadhAti dhyAyinAm nityam apavarga prato Hari:). KrishNa
felt indebted and remembered the debt, when Draupadi cried for help, when
being dishonored and rushed to Her help.

Swamy NammAzhwAr remembers the blemishless and the profound gifts of the
Lord in one of His ThiruvAimozhis(3.9.5):

Q& meiTerd GHewmeallsvsir Geuesriy M6 MeLEVTLD
H(HLD CHTH6V, 6T6IT QUETETEV LD6YIT] 61 653T U 63T
"koLLak-kuRaivilan vVENDiRRellAm tarum

kOtil en vaLLaL maNIvaNNan"
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gAmbhIryam!"
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(11) cAturyam: Unique cleverness of speech and act in handling things. His skills
in hiding the blemishes of those who sought His refuge without even PirAtti
detecting it is saluted by SruthaprakAsika AcAryar as "AsritArteshu
ajaDakriyatvam".

(12) sthairyA: Firmness of purpose as acyutan, who never ever abandons His
devotees. This is very well illustrated in the case of VibhIshaNa SaraNAgati.
He never abandons anyone, who sought Him as refuge (mitrabhAvena
samprAptam na tyajeyam kathanjana).

PeriyaVaacchAn PilLLai says in this context "Asrita rakshaNa prathijn~A
bhangam na karoti". He never breaks His stated vow to protect someone, even
if they have hundreds of doshams (PratyUha satairapi).

The above twelve guNams (qualities) are useful to Him for saving His dear
devotees. Then follow SIX more GuNAs:

—_

dhairya:

2. ParAkrama:

3. satyakAma:

4. krtitva:

5. kritajn~Ata: and
6. MahArNava:

dhairyam, Sauryam and ParAkramam: These are three guNams are fruitful to
destroy the enemies. SruthaprakAsika AcAryar defines Sauryam as “svagrha
iva parabalE praveSa sAmartyam Sauryam". The skills fo enter into the enemy
ranks with as much ease as one enters his own house is Sauryam.

ParAkramam or Valour is the power to destroy the enemies after entering the
enemy vyUhams.




"parAkramam!"

dhairyam is being fearless, when the enemy force arrives and confronts. The
: one with dhairyam does not flinch, when the enemy comes to attack.

Sauryam is the capability to enter into the mighty army ranks effortlessly.

: ParAkramam is total destruction of the enemies after getting into their
: vyUhams.

: The remaining guNams to study are:

33
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1. satya kAmatvam
2. satya sankalpatvam
3. krtitvam

4. krutajn~atai

5. artikalpatvam

o

. Apatsakhatvam
1 and 2: satya kAmatvam/satya Sankalpam:

EmperumAn's sotthu (wealth/VibhUti) are of two kinds: nitya and leelA
VibhUHi.

satya kAmatvam is made up of fwo words: satya and kAmam (kAmyante iti
kAma:). That which is desired is kAmam. In this case, the kAmam is for nitya-
satya vibhUti (i.e.), SrI VaikuNTham, which never undergoes any change. There
is no srushti or PraLayam there. It is nityam. Both Sriman nArAyaNan and the
nitya/Mukta jeevans enjoy all the Bhogams at the same level.

In bahuvrIhi samAsam, satya kAma: is understood as Sriman nArAyaNan
Himself (satya: kAma: yasya sa:). If one wants to refer to GuNam of the
BhagavAn alone, then Srimat Azhagiya Singar points out that one has to explain
it with Karma dhAraya samAsam.

Srimat Azhagiya Singar points out further that SrutaprakAsika AcAryar chose
to explain the satya kAma nAmam by adopting the route of BahuvrIhi samAsam,
where the owner of the nitya VibhUti (EmperumAn) is referred to instead of
the nitya VibhUti itself. Without going into the fine points of SaastrArthams,
we can remember satya kAma is the Lord under whose control is the nitya
and leelA VibhUrtis.

Other definitions for satya kAma and satya sankalpa are:




"satya kAmal"

"ASr‘iTa samrakshaNa vishayo manoratha: kAma:, sa: apratihato bhavati

: iti satya Kaama:"

: EmperumAn's kAmam (desire) to protect the jeevans this way or that way is

: satya kKAmam.

BhagavAn's unfailing sankalpam to protect the world and its beings is satyam.

: It will never fail. The sankalpam to incarnate as Rama-KrishNa-NrusimhAdis is

: satyam. Hence, He is satya sankalpan:

: tat-rakshaNAya deva-manushyAtyavatAra sankalpo manoratha:, sa: apratihatho

bhavatIti satya sankalpa:

: 3 and 4: krtitvam and krtajn~atvam:

SruthaprakAsika AcArya defines krtitva GuNam as:
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ASrita kArya puraNanEna krtArtvam-krtitvam

He becomes KrtArtan by blessing His AsritALs with what they seek from Him
and goes beyond in showering them with additional MangaLams. He considers
the completion of such kAryams for His bhAgavatAs as His own gain (IAbham).

A classic example is the coronation of VibheeshaNan even before RaavaNa
Vadham at Sethukkarai and later repeating it again at LankA after the death of
RaavaNan. Raaman became free from worries and was also very happy after the
coronation at LankA and considered Himself as "Krta KrtyaN":

I o FHET Qedeg fanfivor
hdhcAtdql T fasa: QEH\IQ g
abyashicya ca lankAyAm rAkshasendram vibhIshaNam

krta krtya: tadA rAma: vijvara: pramumoda ha

After the LankA coronation, Raama became Vijvaran (care free) and before He
was Sajvaran (worrisome). He became joyous also after that event (pramoda:).

GeetAchAryan reveals to Arjuna that He does not need to engage in Karma-
anushtAnam and yet He engages in them for loka kshEmam and to set an
example for the people of the world to engage in the karmAs ordered by His
sAstrams. This is another kind of Krititvam that leads one to perform Prapatti
at the sacred feet of the Lord as a MokshopAyam.

4) Krtajn~atvam/Krutajn~atA

krtam jAnAfti iti krtajn~a: One who understands what has been performed on
his behalf by another is Krtajn~ai.

In the case of BhagavAn, the definition is "krtam eva jAnAti". Lord only
remembers/knows what was done by His devotee earlier and not what he will do




later. Our Lord does not tarry to give Phalan until He checks out to see what
else the devotee is going to do in future. In this conftext, SrutaprakAsika
AcArya defines Krtajn~a: as: krtfameva jAnAfti, na tu karishyamANaamSam
akrtam iti krtajn~a:"

svalpamapi ASritai: yat sAdhu krtam tadeva jAnAti, ASrita-krtam dosham

EAcAryar expands this definition to include additional tattvams: "yadvA
E svakrtam SreyaSca na samrati iti krtajn~a:".

"krtaj~nal"

He only looks at even the smallest of the kaimkaryams done by His ASritan and

ararary

: does not look at any blemishes that may be there. Our Lord will never forget
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even the littllest of the upakArams and does not think of any pratyupakAram
that He extended. He will never forget the Prapatti done by the jIvans and will
have enduring Krtajn~atai about that act. The Chillarai rahasya grantham of
"anjali Vaibhavam" based on the 28™ slokam of Stotra Ratnam of Swamy
AlavanthAr is a salutation to the guNam of Krtajn~atai of the Lord.

Anjali MudhrA's power to make the Lord indebted to the Prapannan is outlined
in great detail by Swami Desikan in this chillarai rahasyam (9™ ebook in the
Ahobilavalli series: http://www.ahobilavalli.org)

"The Power of anjali mudra to EmperumAn!"
SrI rAmAnujAcArya - Srl Ranganatha koil, Pomona, Newyork
(www.ranganatha.org)

artikalpakan - Until now, the GuNams of EmperumAn were described. Now ftwo
nAmAs of the Lord are saluted to bring out His adhbhuta guNams. One such
salutation is artikalpakan and the other is Apatsakan.




artikalpaka! This is a sambhodanam.
: The word arti refers to those who are the suffering YaacakAs.

Kalpakam refers to the divine Kalpaka Vrksham.

"Our Lord is the boon granting kalpaka vrksham!"

Our Lord is the boon granting kalpaka tree to those who suffer and seek the
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boons to alleviate their sufferings. He is the "artinAm kalpaka:". The other
definition given by our PoorvAchAryAs is: "artI cAsau kalpakaSca".

Besides being a Kalpaka Vruksham in granting the boons, Our Lord Himself
becomes "a Yaacaka" or artI and asks the suffering people to come to Him and
receive even one boon from Him. PeriyavAcchAn PiLLai states it this way
remembering Swamy NammAzhwAr's words:  "sakala phala pradhanAna
unnaiyum tarukira nee, ennaiyAkki enakkE tannait-tanta KaRpakam, ennak-
kadavatiRE".

The Kalpaka Vrksham in the form of the Lord is quite different from the
traditional deva loka vrksham. Four unique features of the Lord as a Kalpaka
Vrksham are:

1. It creates artls or YaacakAs
2. It accepts and welcomes them

3. It will not only give all they seek but it will go beyond and give itself to the
Yaacakan as a delectable gift to enjoy

4. It will be a Parama Bhogya vastu compared to the deva loka tree, which will
be just "narampum nArum" (barks and branches).

Apatsakhan - AcArya RaamAnuja hails the Lord of Srirangam as "Apatsakhan".
During times of danger for His bhaktAs He rushes to their side to help.
When Gajendran, PrahlAdan and Draupati experienced extreme danger, He
rushed to their help. The vigraham for this namaskaraNam is: "Apadi sakhivat
Rakshaka: iti Aapatsakhan". Our Lord is Omniscient (sarvajn~an) and
Omnipotent (sarva Saktan) and He comes as a friend fo our help in times of
danger when we cry out for Him for protection.

He does this to create MahA VisvAsam among those, who performed Prapatti to
Him.
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Apatsakhan
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mahArNava -The fourth cUrNikai concludes with the words: "asankhyeya
kalyANa guNa gaNauga mahArNava".

Our Lord is the mighty and limitless Ocean (MahArNavan), where all auspicious
qualities have their abode. Virtues and guNams have no permanent value unless
they seek abode in BhagavAn; indeed, without such refuge, they have no value.

‘'mahArNavan!"




oo

cUrNikai 5

In the next cUrNikai (the fifth), AcArya RaamAnuja focuses on the divine
ornaments of Lord RanganAtha.

EHERIEICEIClicE MG o oo S C e i e S S N ER s i o S ST R F e s e rasel

T fille 7Fe JeEde FHEIes J99® g R Fek e

RIEQH TG IEGE JidTFer FHIHNT qGUaTRiTd feene |

svocita vividha vicitra anantAScarya nitya niravadya niratiSaya sugandha
niratiSaya sukhasparSa niratiSaya aujjvalya kirITa makuTa cUDa avatamsa
makarakuNDala graiveyaka hAra keyUra kaTaka SrIvatsa kaustubha
muktAdAma udarabandhana pItAmbara kAncIguNa nUpurAdi aparimita
divyabhUshaNal!

TRANSLATION OF THE TEXT:

Oh nArAyaNal Thou art decorated with all sorts and kinds of ornaments,
worthy of Thee, most wonderful to behold, everlasting, faultless, sweet
smelling, soft to touch, wonderfully splendorous, such as the crown bearing the
central diadem of lustrous stones, other head ornaments, ear ornaments,
necklaces and neck ornaments, garlands, shoulder bracelets and bracelets in the
hands, SrI vatsa and KaustubhA, pearl garlands, waistlets, lace cloths, gold
waist band and leg ornaments and other precious and innumerable ornaments.

COMMENTS:

Here, AcArya Ramanuja goes on o describe the ornaments and adornments on
the divya vigraha of Lord RanganAtha.

vividha means different kinds of ornaments such as KaTaka, MakuTa.

vicitra denotes varieties in each kind of ornaments.

I I i
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"Radiant in divya AbharaNams!"
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anantAScArya - Excellent beyond any limit. The word niravadya is used denote,
"flawlessness for the purpose of contemplation". When starting contemplating
on the Divine Form, naturally the vision of His ornaments comes on prominently
before our Mental eyes. The quality of "niratiSaya sugandhatvam" distinguishes
these ornaments from the ordinary or common variety. For the Sruti says " He
is all sweet smelling and all Rasa".

MakuTa means the central piece in the head coronet in which the most precious
stone is embedded, or it may mean the Crown itself. Compare "na-akuNDalI-na-
amakuTI" means no one in AyOdya without KunDala and MakuTa (i.e.), the head
ornament.

above ornaments.

BhagavAn's ThirumEni is SubhASrayam (Subham ca asau ASrayaSca). It is
more amenable for enjoyment than His divyAtma svarUpam. In Swamy
Desikan's Srimad Rahasya traya sAram (dvayAdhikAram), He says:

O] T SHeT ST |

o haN . ﬁg:
parAvara sukhagrAhyam premaboda prasAvakam |

E divya means divine, not the ordinary kind. The word "divya" qualifies all of the
E svarUpAt svamino rUpam upAdeyatamam vidhu: ||

The divya saundaryam of the Lord's ThirumEni is readily appreciated and

enjoyed by both the great yogis as well as simple people. The darsanam of that

ThirumEni enhances one's Jn~Anam and Bhakti.

In the 142" sUtram of Mumukshupadi, Sri PiLLailOkAcchAr describes the
Paramabhogya SukhAnubhavam of the ThirumEni of the Lord adorned with His
AbharaNams and weapons this way:
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‘'subhASraya thirumni!"
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"FlhbemHwTCev LNy H% HleumHnhisEHD neudbdehFoleVeTn s Halldgs (LplguLd
PSP LPYIIILD HeVSTLIS SIS CV Y 1pSSleT Hl(heuigHEpLomil BIHaEID pleneoGu
BLEG SEHFLD"

"thirukkayyilE pidittha dhivya Ayutangalum, vaitthu anjalenRa kaiyyum kavitta

mudiyum, mukamum muRuvalum, Asana PadmattilE azhuthina thiruvadikaLumAi
niRkira nilayE namakku tanjam".

Immersed in the divyAnubhavam of the enjoyment of the Pacchai mAmalai
adorned with His AbharaNams and adornments, ThoNDaradippodi AzhwAr
revealed his contented state of mind:

| @dsemar sallr wrer Gumil @)hAr Ceursid D EHid FsHamear QUBaid CalsTGL 6,

: S| T IS LD 5 (6T TE6sr

"icchuvai tavira yAn pOy indira lokam ALum acchuvai peRinum vENDER,

: arangamAnakaruLAnE".

Our Lord's AbharaNams and Ayudhams are ASrayams for the divya tattva

: abhimAna devatais as explined in the tattva traya cintanAdhikAram (purudan

maNivaramAka...).

The samudhAya Sobhai of the AbharaNams with the divine ThirumEni of the
: Lord is hailed in this cUrNikai.

ararary
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"divyAyudangal!" (Thanks: Sou.R.Chitralekha)
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cUrNikai 6

HiSs WEAPONS:

: In the sixth cUrNikai, AcArya RaamAnuja salutes the Lord's Ayudhams.

TEXT OF THE 6™ CURNIKALI:

o o o o N o o [N aN
Y IHecqRAD IAFEh  IQNMH WYUH‘\CQQ A AT A AR

FHeAUT ey |

svAnurUpa acintya Sakti Sankhacakra gadAsi SArngadi asamkhyeya nitya
niravadya niratiSaya kalyANa divyAyudhal!

TRANSLATION OF THE TEXT:

Oh nArayaNa! Though Thou bearest also various weapons of par-excellent
powers, and worthy of Thee (i.e.), the Conch, the discus, the Mace, the Sword
and the Bow and such like other innumerable auspicious divine weapons exceed
all others in power and force.

COMMENTS:

"acintya Sakti:" - Each weapon has the power to do the work of all the weapons
as stated in Srimat RaamAyaNa about the arrow of Raama. "The works
generally done with the help of a crowbar, a chisel and spade were performed
by one arrow from RaamA's bow"; this refers to the splintering of the seven
Saala trees, the hill and the netherworld by one arrow of Raama let off by Him
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to prove His prowess to the doubting Sugreeva.

niratiSaya kalyANa denotes the par-excellent splendour of the whole vision,
including weapons and ornaments saluted in the previous cUrNikai.

NarararararEr e E e a G A Er A E e A Er A AT
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EmperumAn with His Consorts!"
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cUrNikai 7

His CONSORTS

TEXT OF THE SEVENTH CURNIKAI
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svAbhimata nitya niravadyAnurUpa svarUpa rUpa guNa vibhava aiSvarya SIIAdi

anavadhikAtiSaya asamkhyeya kalyANaguNa gaNa SrIvallabha! evam bhUta
bhUmI nILAnAyakal!

TRANSLATION OF THE TEXT:

Thou art also the Consort of Sri Devi with a form harmonizing with Thine and

of highly beneficent qualities, such as glory, Rulership with innumerable
auspicious attributes. Thou art also the consort of BhU and nILaa Deuvis,

possessors of similar noble attributes.

COMMENTS:

This is a passage, which describes the splendid attributes of SrI devi and
concludes by saying that Iswara is the Lord of such a SrI. He is also the Lord
of BhU and nILA devis with attributes similar to that of SrI Devi. This is
indicated by the word "evambhUta". The two devis are mentioned separately as
they occupy not the same status as SrI devi, but are Her SeshabhUtAs.
Accordingly, it is said in SrI GuNa Ratna KoSa that Lakshmi pleases Her Lord
by means of BhU and nILA, whom She (SrI Devi) considers as Her own organs,

breast, hands and feet.

I I i
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cUrNikai 8

The 8™ cUrNikai is about the attendants of Lord RanganAthan.

TEXT OF THE 8™ CURNIKAI;

N N
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svacchandAnuvarti svarUpa sthiti pravrtti beda aSesha Seshataika: atirUpa
nitya niravadya niratiSaya jn~Ana kriyaiSvaryAdi ananta kalyANa guNagaNa
Sesha SeshASana garuDa pramukha nAnAvidha ananta parijana paricArikA
paricarita caraNayugalal!

TRANSLATION OF THE TEXT:

Thou possesses also innumerable followers and servants, male and female, to
minister to Thy wants and comforts, waiting at Thine feet, whose form,
existence and actions and due to Thine will; they are, AdiSesha, Vishvaksena,
Garuda, who are endowed with host of beneficent virtues, unperishing, pure, of
limitless wisdom and energy for action, endowed with power to direct and
maintain.

COMMENTS:

After salutation to His Devis, AcArya Ramanuja shifts his attention to His
Parijanas (attendants).

svarUpa denotes a form distinguished from forms of other kinds (intrinsic,
unique).

sthiti explains that things exist only so long as they are fixed in their places.
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It is here intended to point out the difference between nitya sUri-s and the
SamsArins--while the former understand and know the wishes of the Lord by
their own perceptive powers, the SamsArins do not know of His wishes and
desires but act only as the Lord wills.

svacchandAnuvarti-s are described by PeriyavAcchAn PiLLai as "muRai aRinthu
paRimARubhavarkal". The samsAris are "sanklapAnuvarti-s" since they are
"muRai  aRiyAtE paRimARubhavarkal". They are hence ‘"bhagavat
sankalpAnuvarti-s".

The word "bheda" qualifies the words, svrUpa, sthiti and pravritti and shows
the difference between them; it may also show that these activities etc, of
SamsAris are different from those nityAs. Again, the word may be taken
together as "svacchandA-anuvarti-svarUpa-sthiti-pravrttaya (That is to say),
the nityAs are distinct and are fo be distinguished from SamsArins, for they
act understanding intuitively the wishes of their Lord.

nitya-niravadya distinguishes the nityAs from the MuktAs.
kriya here means service to the Lord.

aiSvarya means the control and direction of the activities of the body organs,
etc.

SeshAsana (Sesha+asana) refers to Sri Vishvaksena, since He partakes the
leftovers from the food offered to His Lord.

nAnAvidha -- of different kinds-holding the umbrella, whisking the cAmara,
serving as the sandals (PaadukAs) or as a seat or the holding of the betel spit-
toon are the varieties of such services. In each of these services, the devotees

employed are many and innumerable.

The word "paricArakA" is used to include female kaimkaryaparALs such as
Vimala, the one of the lady attendants whisking the cAmaraAs.
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cUrNikai 9

TEXT OF THE 9™ CURNIKALI:
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paramayogi vAngmanasA aparicchedya svarUpa svabhAva svAbhimata vividha

vicitra ananta bhogya bhogopakaraNa bhogasthAna samrddha ananta AScarya
ananta mahAvibhava ananta parimANa nitya niravadya niratiSaya
SrIvaikuNThanAtha !

TRANSLATION OF THE TEXT:

Thou art also the Lord of VaikuNTha, the eternal, faultless, immeasurable
world, beyond the speech or the mind of even the holy Yogins - a country dear

to Thee, containing in itself all kinds and varieties of enjoyments and the things
helpful for such enjoyments, as also places convenient for such enjoyments, full
of all kinds of vibhavAs--such is the VaikuNha of Thine, Oh Lord!

COMMENTS:

A brief description of VaikuNTha and Sriman nArAyaNa as its Lord follows

now.

"parama yogi vAngmanasa aparicchedya svarUpa svabhAva" may be taken by
itself as the vocative case qualifying ParamAtman; or as qualifying VaikuNTha
as described in VaikuNTha gadya. In the former case, parama svarUpa means
His natural and supreme atfributes of Rulership. In the latter, the word
svarUpa will signify a structure. parama svabhAva denotes some quality, other

than svarUpa. "Saulabhya" is easy accessibility. Enjoyability is its natural
attribute.

I I i
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"SrIrangam - bhUIOka vaikuNTham!"
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vividha denotes different varieties of the same thing. The innumerability of

each of the variety of the things is described by ananta.

Wonders are so many and numerous. vibhava denotes the abundance of

: enjoyable things - enjoyable outside such as, merely chariots, etc., (not garlands
and sandals etc.)

: nitya means eternal existence.

niravadya is used to show that there is no blemish or fault in any of the things
found in VaikuNTha.

! niratiSaya is a word like anuttama indicating that there is nothing higher than
this.

: PERIYAVAACCHAN PILLAI'S COMMENTS:

In the previous cUrNikai, the svarUpam of sUribhogya Kaimkaryam was
described. In this cUrNikai, the specialties of the place is described, where
such kaimkaryams grow. The svarUpam and svabhAvam of this VaikuNTha
desam can not be described even by the mind and speeches of Sanaka and other
Parama Yogis except to say that it is pancopanishadmayam (mantra svarUpam)
and Suddha sattvamayam. Our Lord is the Master of such Supreme land full of
limitless bhogya bhogapakaraNa bhoga sthAna samruddhi-s. Bhogyam is Vedic
recitations; BhogopakaraNam are beautiful garlands, attentive parijanams as
well as bhOga sthAnams like halls hills, gardens and Mantapams of exquisite
beauty. These are immeasurable in size (ananta-pariNAmam). These objects and
residents are eternal (nityam), blemish free (niravadyam) and wondrous
(niratiSayam).
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cUrNikai 10

HIS RECREATION:

W Wﬁ RN AHETIE Htizld 369 h[A[cHG ferereT

svasankalpAnuvidhAyi svarUpa sthiti pravrtti svaSeshataika svabhAva prakrti
purusha kAlAtmaka vividha vicitra ananta bhogya bhoktrvarga bhogopakaraNa
bhogasthAna rUpa nikhila jagadudaya vibhava layalTla !

TRANSLATION OF TEXT:

contain in themselves many different kinds of enjoyments, the instruments of
enjoyment and suitable places for such enjoyment, such as, prakrti, Purusha and
kAla, which are by their very nature ever under service to Thee, Oh Lord, in
the matter of their form, their existence, and their activities; they always
follow only Thy wishes and the dictates of Thine.

COMMENTS:

% Thy sport is the creation, maintenance and the dissolution of the world which
E Then follows a description of leelA vibhUti, this universe and all its beings in it.
By the word, "svasankalpa”, it is meant to convey the meaning that not only He
E controls and directs but also He sustains and protects. Then about Seshatvam.
This means that the whole universe is under service to Him. Kaala generally
E comes after Prakrti as both are acetana. This reversal of order (kAla before
prakrti) because it acts as the kAraNa, the cause of Purusha and Prakrti
bringing together and also separating one from the other. VishNu PurANa says:
"Distinct from VishNu, there are two things called PradhAna and Purusha. As
the active principle to bring them together and also to separate them is Kaala.

That also is His body".

Nararararar AT

Nararararar A A E A Ay

59

bu0'undobopos mmm



www.sadagopan.org

vividha is variegated in the matter of sound, fouch etc.
vicitra implies distinction.

The word nikhila is used to differentiate Iswara from Brahma (the four faced
one) and others.

Swamy Desikan concludes his detailed commentary on this cUrNikai with the
statement: "evam nArAyaNa Sabdoktam SaraNyatvam yathA nirukti
sambhodhitam" - Thus nArAyaNa Sabda artham (SaraNyatvam) according to
nirukti is invoked.

Next cUrNikai has many invocations denoting the qualities described in this
cUrNikai.




cUrNukai 11

INVOCATIONS LINKING TO THE LORD'S GUNAMS
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safyakAma! satyasankalpal parabrahmabhUtal purushottama mahAvibUtel!
: SrIman! nArAyaNal vaikuNThanAthal

: apAra kAruNya sauSIlya vAtsalya audArya aiSvarya saundarya mahodadhel
i anAlocita viSesha aSesha lokaSaraNyal praNatArtiharal ASrita vAtsalyaika
jaladhe! anavarata vidita nikhila bhUta jAta yAthAtmyal aSesha caracarabhUta
: nikhila niyamana-niratal aSesha cidacit vastu SeshibhUtal nikhila jagadAdhAral
akhila jagatsvAmin! asmat svAminl satyakAmal satyasankalpa! sakaletara
: vilakshaNal arthikalpakal Apatsakhal SrIman! nArAyaNal aSaraNyaSaraNyal

: TRANSLATION OF THE TEXT (SRUTA PRAKASIKACCHAR/ SRI. K.
: BHASHYAM)

Thy will fulfilled, Thy commands carried out, by all, Thou art the Para Brahman
: the biggest of persons of great might and wealth; Thou art the Consort of
SrIl' Oh nArAyaNal, Lord of VaikuNTha, Thou art the ocean filled with
: beneficent qualities, such as unlimited mercy, easy accessibility, affectionate
kindness, generosity, rulership, extreme comeliness. Thou art again the refugee

: of the whole world without any preference (as to race, colour or caste).

61
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"EmperumAn is the Consort of SrI!"

62




(I I I I I I I I I I I I I I i O O O GG GG GG GGG ar e ar ey

Thou removest the distress of those that resort to Thee. Thou art the ocean
of motherly affection fowards Your devotees. Thou art all knowing, knowing all
the time the true nature, etfc., of all the groups of beings. Thou dost skillfully
control all the movable and immovable things of the Worlds. Thou art their
Lord, the sustainer of all the worlds, their Master, My Master; Thy desires
ever fulfilled, Thy commands scrupulously executed. Distinct from all the
others, Thou art the wish fulfilling Tree (the giver of all prayers, Friend
in distress, Sriman, nArAyaNa, the refuge of the helpless, the One and the
only Refuge (with no others to go for help).

COMMENTS:

The following 8 nAmAs (names) are used as proofs to show that He is possessed
of all the qualities mentioned before as natural o Him.

By satyakAma, the Lord is denoted as possessing nitya vibhUHti.

nimitta KaaraNa (creative cause). To show that He is also the upAdhana
KaaraNam, the name parabrahmabhUta is used. To show that though He is the
upAdhAna KaaraNa, He is not affected by any infirmities of material things,
the next nAmA, Purushottama is used. To dispel any doubt that may be created
as to how, being upAdhAna KaaraNa, He can be said to be separate and distinct
from Prakrti, the next nAmA, mahA vibhUti is used reminding us of the
harmonizing Sruti. That is to say, He has the VibhUtis as His body. To denote
that they both (Iswara and SrI) are jointly Masters, the word Sriman follows:

The next name "nArAyana" is used to convey the same sense in some detail (i.e.,
Iswaran and SrI). That He is not affected by the infirmities attaching to the
VibhUti, has already been expressed in somewhat general terms by the
word, mahA VibhUti. The nirukti of the word "nArAyaNa" is "narAt jAtAni,
tattvam nArANi iti tatO vidu:". Again, to show explicitly and authoritatively the

E satya sankalpa denotes the possession of leelA VibhUti and also that He is the
E existence of Nitya VibhUti, the name VaikuNTha nAtha is used. The root
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The root KuThi = gati-pratighatA means "to obstruct knowledge". The
obstructions are caused by Karma. vi - without karma or obstruction to
knowledge is not obstructed by Karma and such like impediments are called
VikuNTha. The place where they reside is called "VaikuNTha".

"SrI VaikuNThanAthan!"
SrIrangam South gopuram sculpture

Thus far, the nature of the Brahman and its attributes and qualities,
appertaining to both of the aspects of being the upAya (means to an end) and
the upeya (the goal to reach) have been adumbrated.

Next follow His qualities, specially relating to the upAya aspect only. The
enumeration starts with apAra. This word is used to show the extent of His
Mercy; it includes and operates on, even in respect of, a person who does not
deserve fo come within its range. KaaruNya has already been explained.
aiSvarya is meant to express the sense that though a samsarin acts in a such a
bad way as to cause obstruction to his being saved, he is still protected by the
Lord. He is infinite mercy, and by His own unrestricted independent powers,
directs the protection of such persons also. aiSvarya means also His Lordship
or Directorship. That He attracts and makes samsArins come under His
protection is conveyed by the word "saundarya”. That is why it is said "pumsAm
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drshTi citta apahArinam" (He who steals the sight and hearts of men) and
"jitam te" (Victory to You).

Having thus far described the very many virtues and qualities of Iswara, now
Bhagavad RaamAnuja goes on to show that the phala of possession of these
qualities. That is to invite surrender (SaraNagati). He starts with "anAlocita-
viSesha", which denotes that there is no distinction on account of caste,
conduct or character. LokA includes all worlds and the living beings therein. He
is praNatArthihara, i.e., capable of removing all calamities of His devotees,
because of the possession by Him of all the virtuous powers and qualities. This
is one of the names of Lord VaradarAja of Kaanchi. Its special mention here by
Ramanuja may be in remembrance of the special grace shown to him by the Lord
of Kanchi, who with His consort appeared as a hunter couple, when he was
deserted by Yaadava PrakAsa in the VindhyA forest. The mention may also be

attribute, ASritavAtsalya, is useful to Him in His activities (of protecting His
devotees). The quality of "vAastsalya" (affection as that of a cow to its calf) is
specially mentioned as Ramanuja believes that it is a quality most noticeably
radiant in Him. The next following nAma, "anavarata" etc., is mentioned by
Ramanuja as he believed that it is the opinion of Iswara that some action on
jIVA's own part is necessary (for invoking the grace of God). "Your omniscience
is not limited to certain matters or to a particular time. How then will my
helplessness not be known to Thee" is the idea expressed.

E due to the special grace shown to him by Varada of Kaanchi generally. The
E The next passage beginning with aSesha is used fto express the idea that it is
: His pleasure that though the jIva may not be cooperative, the jIva must at
least be not obstructive. The ultimate meaning is that even "nivrtti" (inaction) is
also His doing or His will. To remove any doubt that may arise as to why Iswara
i should save the soul of jIvan, the words "aSesha citacit" are used. "Even the
E prayer to Thee by the jIvan that he should be saved as also due to Thy will;

¢ "why then shouldst Thou sustain and allow them to grow?".

akhila jagat svAmin connotes that the world is under His Lordship (Dominion)
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not only physically but also in respect of (its) qualities. "guNai: dAsyam
upAgata:" are the words used by LakshmaNa with respect to Raama.

asmat svAmin denotes not only the mere "being" in service but also the favour
shown by Him in granting the jIvan this birthright to serve and endowing him
with the qualities he possesses. That is, whatever happens or not, all these are
His doings.

satyakAma conveys the idea that the protection of the weak and helpless is the
duty (work) of a ParipUrNa (Perfect Being).

satyasankalpa - The above act of protection is performed without any effort.

sakaletara vilakhsaNa -If Thou does not undertake this task, how art Thou then
different from others?

arthikalpaka must be taken to mean conjunctively One to whom prayers are
made and one who grants all prayers like the Kalpaka tree. Cf. "sametya
pratinandaya ca or udArA: sarva eva te -- they are generous who consent to
take favours from me". If this is not so, His reputation will be gone is the idea
sought to be expressed.

Apatsakha conveys the meaning that the dire state of a being like that of
Gajendra is the cause of bringing on the protection by Thee.

Sriman - Even if I am not qualified for redemption at least for the sake of SrI,
Protection may be given.

nArAyaNa - Even though neglected by Her (which is unlikely), protect me at
least for Your own sake.

aSaraNya SaraNya: - Even though I am not connected with Thee, T am to be
protected, I am without any other protecting person, and Thou art the
protector of the helpless.




"asmat swAmin! SrIman nArAyaNan!"
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AcArya rAmAnuja performs SaraNAgati o SrIranganAtha PerumAl and thAyAr

68




cUrNikai 12

: SARANAGATI:

IAIRNT: AHIENIGaT TS TRUMHE T9 |
ananya SaraNa: tvat pAdAravinda yugaLam SaraNam aham prapadye |
J—
atra dvayam
O, TR 2R o, A7 S |
T ST ST = SJaTon = |
pitaram mAtaram dArAn putrAn bandhUn sakhI gurUn |

ratnAni dhanadhAnyAni kshetrANi ca grhANi ca ||
TEATHT Heded Al TTe |

-
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sarvadharmASca samtyajya sarvakAmASca sAksharAn |

: lokavikrAntacaraNau SaraNam te-avrajam vibho! ||
=~ N = =~ =~
HE A1 7 U e e aegs e |

haN o o . ha¥ haN ¢ haNERaN
cdH] <l gI9UT cdHT cdH] 9 HH qdqd |
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tvameva mAtA ca pitA tvameva tvameva bandhuSca gurustvameva |

tvameva vidyA draviNam tvameva tvameva sarvam mama devadeva | |

s Siwea T @A I5a TR |

LN
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pitAsi lokasya carAcarasya
tvamasya pUjyaSca gururgarIyAn |
na tvat samosti abhyadhika: kutonyo

lokatrayepi apratimaprabhAva ! ||

T 0T ST T e e Haread |

e T g aeg: TE: e 39 |iga

tasmAt praNamya praNidhAya kAyam

prasAdaye tvAm aham ISamIDyam |

piteva putrasya sakheva sakhyu:

priya: priyAyA: arhasi deva soDhum |

TRANSLATION OF TEXT

I seek Thy protection and surrender Myself unto Thine lotus feeft.

atra dvayam - Here dvaya mantram is uttered as the SaraNAgati Mantram.

Next, SaraNAgati is being performed with itihAsa PurANa vAkyams and the
prakriyAs of pUrvAs: munnOrkal vakutthukkoduttha vazhiyil SaraNAgatiyai
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anushtikkirAr.
So far, dvaya Mantra has been expounded.

12.1: pitaram mAtaram.... (I do prostrate before Thee) -- Renouncing my Father,
Mother, Wife, Children, relatives, Friends, even my teacher, precious stones,
wealth and goods, my field, my house, etc, all desires, and actions relating to
them, as well as Kaivalya. I prostrate at Thine feet, which bestrode the Three
worlds.

12.2: fvameva mAtA -- Oh Lord! I surrender myself unto Thee. Thou alone art
My Mother, My Father, Thou art My relations; even My Teacher Thou alone art;
So also My learning, My wealth. Indeed Thou art My All.

E 12.3: pitAsi lokasya -- Oh God of Gods! Thou art the Father of the worlds
| moving and unmoving, worshipped by the world. Thou art greater than the
E greatest. There is no one bigger than Thee in all these three worlds. Oh! Thou
E of Matchless glory!

12.4: tasmAt praNamya -- Therefore prostrating before Thee, with my body
bent in adoration, I pray unto Thee, the adorable Master. Thou art like a
Father unto a son like a friend unto a friend, affectionate as to a Dear Person.

Thou alone can save me.
12.1 TO 12.4: COMMENTS:

Calling himself as an ananya SaraNa (helpless person), RaamAnuja makes the
surrender. "tvat pAadAravinda yugaLam" points out that He is possessed of all
various virtues and qualities mentioned before and hence the person to be
approached.

"aravinda" because such prayer at His feet is a pleasant performance. Yugala
can be said to be explanatory of the dual (caraNau) mentioned in dvaya mantra.

"aham" denotes the thought: "I" who am a great sinner, who has accumulated an
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ocean of sins.

"prapadye" - I surrender. Up to this, the first portion of dvaya Mantra (pUrva
bhAgam) has been expounded.

Then Sri Ramanuja goes on to give the full meaning of "ananya SaraNa:
SaraNam aham prapadye" by referring to quotations and passage from the
PurANaas.

In the slokAs quoted, all the things mentioned up to and including “"gurUn" (i.e.,
the first portion) denote upAyAs (means to attain the goal). In this case dArA
(wife) is included in the first portion as she is the means as well as bhogya. The
second half of the sloka mentions other things such as ratna etc., as they are
considered valuable in this world. Then in the next sloka beginning with " sarva
dharmASca", is set out the upAyAs to be used in the Paraloka (the other world)
and the gains to be obtained through them. The word "akshara" denotes
Kaivalyam (enjoyment by the soul of itself only). By the word loka vikrAnta and
vibho are denoted His qualities of easy accessibility and almightiness.

Then the word "SaraNam" is expounded in the next slokam (ftvameva
mAtA...) where the idea is conveyed that BhagavAn is the real Father and
relation in the matter of protection etc., and to show that He does this
function fully and better than the natural father and others. The words "tvam
eva" is repeated at intervals. The idea that "not only is He my Father but He is
also the Father of the whole world" is sought to be conveyed by sloka beginning
with "pitA asi". In the matter of protection of jIvans, there is none to equal
Him or excel Him. It is so even in the matter of to easy accessibility. "apramita
prabhAvA" pictures His almightiness.

Then, Prapatti (meaning conveyed by prapadye) is expounded. " ISaam IDyam"
conveys the idea that that there is no "ISaa" (Lord) above Him and He alone is
to be worshipped, compare the Saanti passage "none to Lord over Him, the
highest is His glory". Parents etc., forgive and bear with us because of their

respective relationship. But Iswara does it because of His eternal connection
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with us in all manner of ways (not merely relationship by birth); He is bound to
forgive us. What is Prapatti? Praptti is the Supreme Faith in the Lord, which
culminates in solicitation fo Him of our desires or it may mean the prayer
preceded by the Supreme Faith (PrArthanA, ViSwAsa pUrvakam).

In the next three cUrNikais (13-15), AcArya RaamAnuja houses his
1. Prayer for Purification
2. Prayer for being saved and

3. Statement of the desired end, the etfernal service (nitya, niravadya
Kaimkaryam) to the Lord.

adiyEn will cover the most moving prayers in the above three cUrNikais as one

% unit and then conclude the remaining three cUrNikais (16-18) as the concluding
unit.
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"NamperumALE! Please purify aDiyEn of sins!"
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cUrNikai 13

PRAYER FOR PURIFICATION

: N o
H"‘I\IQIEBM{"IIIQ%IC’)HE[‘(‘l Heed  HARARUT  HcAlRUT  HEQIEAN HETIATHHEN

| HATEREY AN eI, AREEA, SFREEEE, FAE,
} RO HREIETOT i SRV & |

P SEICHSTgAaIag™ AT Foaenliesd 9 falagd 9 eriwfasd
o < . [aNy . a_ Ha(: |

: mano-vAk-kAyai: anAdikAla pravrtta ananta akrtya karaNa krtyA karaNa
bhagavat apacAra bhAgavata apacAra asahya apacAra-rUpa nAnAvidha ananta
: apacArAn  ArabdhakAryAn, anArabdhakAryAn, krtAn, kriyamANAn,
karishyamANAmSca sarvAn aSeshata: kshamasva |

: anAdikAla pravrtta viparIta jn~Anam, Atmavishayam krtsna jagad vishayam ca,
: viparIta vritam ca aSesha vishayam, adyApi vartamAnam vartishya mANam ca
: sarvam kshamasva |

: TRANSLATION OF THE TEXT

Pray grant me forgiveness without reserve of all my sins without exception, sins
: of various kinds, committed, being committed or to be committed -endless and
beginningless, i.e., commission of acts forbidden, omission of acts enjoined to be
: performed, all committed by mind, or tongue or body towards Thee or Thine
: devotees -- sins unforgivable (so many in number) whether connected with acts
: started or not so started. Forgive me, Oh Lord, my (poor) knowledge or action,

: however, perverse.
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COMMENTS:

Sri Ramanuja then starts to expound the latter portion of "dvayam". In doing
so, he first deals with the meaning of the word "nama:" (I salute). The word
nama: is taken first and even before the passage, "SrImate
nArAyaNAya" (though it is earlier in sequence), because good follows only after
driving out the evil. "SrImate nArAyaNAya" indicates the attainment of good
and "nama:", the destruction of the evil.

Then RaamAnujA prays for purification from his sins. anAdikAla pravrtta
(collected over a long period of endless time) is the reason for its being
"ananta".

The earlier word "ananta" is an adjective qualifying all kinds of apacAra
(offences-the doing of prohibited acts and omitting to do acts prescribed in
general). The second "ananta" qualifies apacAra. After referring to
offences generally in the first instance, Sri Ramanuja goes on to specific
offenses in the passage beginning with "bhagavat". Bhagavata apacArAs are
offenses like the one committed by SisupAla. BhAgavata apacArAs (towards
the Lord's devotees) are taken to mean as offenses against Himself by the
Lord because of His atyanta preeti for His BhAgavatAs.

"asahya apacArasya" means offenses against AcArya or it may mean offenses
committed against BhAgavatAs, believing that they are not His devotees or it
may mean the belief that the idols in the temples are not any different from
ordinary play-dolls. By the word "nAna vidha" is denoted that there are many
subdivisions in each of these various offenses. The word "sarva" is used to
include all and every offences in its fold. KarmAs have the capacity to make a
man unfit for VaidhIika ceremonies, to make him suffer the consequence of his
sinful acts and to create in him a fendency to commit similar sinful acts. With a

view not to exclude any of these categories, the word "aSeshata" is used.

Next, Ramanuja prays to the Lord that He should forgive acts in form
meritorious, but really sinful that may be committed by him.
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ViparIta Jn~Ana relating fo Atman: This would consist of the knowledge that
the Atman and the world are entities that are not subject to control but
independent entities by themselves, or that they are subject to the control of
Gods other than nArAyaNa, or the idea that the things (which are really under
the control of BhagavAn) are under one's own service or control. Even a
meritorious act, if it arises out of the feeling that one's soul is an independent
entity, is one of perversity. When a man performs an act solely out of a desire

worship of BhagavAn, BhagavatAs or other Gods, it is said to be viparIta vrittA
contained in the word "aSesha".

E for gain to himself or to his family, even that meritorious act as being the
E "adyApi vartamAnam" -- even though clearly instructed by AcArya and through
E the knowledge gained is comprehensive, because of the inherited tendencies,
i which can not be shaken off (ViparIta Jn~Ana) and viparIta vritta do result.

Hence "adyApi".
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"NamperumALE! Please save aDiyEn!"
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cUrNikai 14

PRAYER FOR BEING SAVED

SR G| e e IR U C e B CE TR E RS RIE S G I | T | |
haN N ¢ ﬂo \\!:_ c\ haN (_\ Q&' b S| o . ‘aal:r ﬁ.

NI : TROTRTAIS A FaIH g i IR Af JRd |

madIya anAdi karma pravAha pravrttAm bhagavat svarUpatirodhAnakarIm,
viparIta jn~Ana jananIm, sva vishayAyA: ca bhogya buddher-jananIm,
dehendriyatvena bhogyatvena sUkshmarUpeNa ca avasthitAm, daivIm
guNamayIm mAyAm, "dAsabhUta: SaraNAgatosmi tavAsmi dAsa:", iti vaktAram
mAm tAraya |

TRANSLATION OF THE TEXT:

I am Thy servant. I have surrendered myself unto Thee. Help me, Thy servant,
Oh Lord to cross over Thy mUIlaprakriti of three guNams, which flow like a
current of the beginningless and endless Karma, which hides from my vision Thy
natural Form, and produces in me a perverted knowledge about Thee and a
sense of (false) satisfaction in me in enjoyment of material matters existing (in
the worlds) in all manners of forms, subtle and gross--in body, senses and
objects of enjoyment.

COMMENTS:

Then, Ramanuja goes on to describe the mUlaprakrti in the passage beginning
with the word "madIya". Karma is called "anAdi" on account of the nyAya "Tree
from the seed" (BeejAnkura nyAya). "tirodhAna karIm" reminds us of the
passage in Geeta-GuNamaya samAvrta. ViparIta guNa is that knowledge, which
comprehends deha (body) as Atman (soul). The passage "dehendriya" connotes

I I i

that the Prakrti manifests itself as bogi (enjoyable thing) and bhogopakaraNa
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(means for enjoyment). The world "daivIm" denotes that all these are for His
recreating purposes. "dAsabhotaham" is the adjective qualifying "mAm". (The
other reading is dAsabhUta: adopted by Swamy Desikan and he renders an
interesting meaning to the words. According to him, "dAsabhUta:" denotes
PraNavam; SaraNAgatosmi denotes nama: -- tavAsmi dAsa: denotes nArAyaNa.

The first half of dvaya mantram is contained in its essence in SaraNAgatOsmi
and the second half is in "tavAsmi dAsa:".

"vaktAram" - Even an utterance of the words "bhava SaraNam" gets one to
salvation. Cf. "bhava SaraNam itIrayanti".




cUrNikai 15

THE DESIRED END RESULT: ETERNAL SERVICES

| B & SiSTaRE | F 9 B

i teshAm jn~AnI nityayukta: ekabhaktirviSishyate |

priyo hi jn~Aninotyartham aham sa ca mama priya: ||

¢ A=

mzﬂa@a@ﬁaﬁaﬁm|

ST | fE gReTeHT ATHATgaET T
udArA: sarva evaite jn~AnI tvAtmaiva me matam |

: Asthita: sa hi yuktAtmA mAmevAnuttamAm gatim ||
: FEAT STPRATTE] FFE A T9ed |
ha¥ ‘ (Ve aN J\:{ < ﬁ ¢ :“

bahUnAm janmanAmaste jn~AnavAn mAm prapadyate |

: vAsudeva: sarvam iti sa mahAtmA sudurlabha: ||
o N N aN o . .
: 2Id FRIAANGALAA AT Hotd |

iti Slokatrayodita jn~Aninam mAm kurushva |

buo-uodobopos mmm




www.sadagopan.org

"nammAzhwAr mOksham!"
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P e § T 9T | VR Svaecae T |
R AT T | A S OO |

purusha: sa para: pArtha ! bhaktyA labhyastvananyayA |

bhaktyA tvananyayA Sakya: | madbhaktim labhate parAm |

3 TIFERIAURRRg® a6+ |

iti sthAnatrayodita parabhaktiyuktam mAm kurushhva |
RRREHIRHARRIRET T | 65 |

parabhakti parajn~Ana paramabhakti eka svabhAvam mAm kurushva |

[N o

quafts W@E wwateEd qRguiaetd facafimgan srEeauEis

| IETRITCREE WEAGGaISE AU Wiagastig SFaeehicad Siawid

NN\ o

- haN Y aN o haN o
: SREMEIHd SRITRATARUIET [[HcAlRg U AT |

parabhakti parajn~Ana paramabhakti krta paripUrNa anavarata nitya
: viSadatama ananya prayojana anavadhikAtiSaya priya bhagavadanubhavoham,
tathAvidha bhagavadanubhavajanita anavadhikAtiSaya prItikArita
: aSeshAvasthocita aSesha SeshataikaratirUpa nitya kinkaro bhavAni |

COMMENTS:

Please, Oh Lord! Favour me and make me a Jn~Ani like one described in the
: following three slokAs:

1. Of them (the four classes of devotees), the one who is steadfast and
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concentrates his devotion on Me Only is above the other three--for to him,
I am excessively dear: So also is he dear to Me.

2. Indeed, I consider all these (the four classes) are generous; but of them
the Jn~Ani the wise is My inner Self. He being steadfast in his mind, rests
on Me, as the Supreme Goal.

3. At the end of many births, a man having realized that that Vaasudeva is All,
comes to Me, He is a MahAtmA, rare indeed to find.

Also make me endowed with Parabhakti described in the following three
passages in Bhagavad Geeta:

1. Oh Arjuna! That Supreme person is attainable only by Bhakti undistracted

2. He is to be attained only by Bhakti, which seeks no other benefit than that
of attaining Him

3. He obtains that supreme devotion to me.

Make me also endowed with constant Para Bhakti, Para Jn~Ana and Parma
Bhakti. I pray that I may become Thy servant in ever constant service to Thee-
-having acquired the experience of the Lord, i.e., full and clear and constant,
highly desired, having no other object in view and produced by Para Bhakti, Para
Jn~Ana and Parma Bhakti, a service which is the result of great urge to
perform services of all forms suited fo the conditions and circumstances of
the moment, which are produced by unlimited love and devotion to Thee arising

out of the experience as stated above.

Next, SrI Ramanuja prays for the securing of the desired gains, which are
implied with the dative (fourth) case from SrImate nArAyaNAya contained in
the dvaya mantram. Then a question arises as to whether in the case of a
Prapanna, a person who has completely surrendered himself as a helpless
person to Iswara. Para Bhakti, Para jn~Ana and Parama Bhakti are necessary
steps for salvation.  Because it is the accepted doctrine that by
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Parabhakti alone Moksha is secured to the surrendered. How then does Sri
Ramanuja pray for Parabhakti etc.? Prapatti stands in the place of Para Bhakti.
In the previous passage, "mAm tAraya", Sri Ramanuja has made the surrender
and so he is a Prapanna. So he does not intensely pray for Parabhakti buft,
only for the other two, i.e., Para Jn~Ana and Parama Bhakti so as to be
obtainable by him during his life time here. Even in the case of a person
engaged in Bhakti yoga, these two are obtainable by him during his lifetime
here. Even in the case of a person engaged in Bhakti Yoga, these two are
obtained by him during the time his connection with the body continues. They
are however, upAya (means) for salvation in his case. But in the case of a
Prapannan, they are not upAyAs but really gains (upeyAs) obtainable just

by the passage "teshAm" etc,. And by the next passage beginning with purusha:
sa para:, Parama Bhakti is prayed for and not Para Bhakti.

The words "sthAna traya" are used fo denote that the passages are found
disconnected and in three different places in the GeetA. In the next sentence,
he again refers fto Para Bhakti, Para Jn~Ana and Parama Bhakti, but they are
qualities attainable by a released soul only in the stage of Moksha. That is why
the qualification, "eka svabhAvam" (One pointed natural qualification - a stage
not attainable in SamsAra).

E before Moksha. Of these two, Para Jn~Ana is prayed for in the first instance
E Next, SrI Ramanuja prays for that feeling of satisfaction arising out of the
: conscious experience of the Lord and also for its consequence, i.e., various
E services to the Lord. (The next passage has been already explained).

"Seshataika rati rUpa" is a bahuvrIhi compound.

In the concluding three CUrNikais (16-18), Lord RanganAthA responds to the
: prayers of Sri Ramanuja.

E R T T Ty
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"We are HIS servants and will desire for nothing but service to HIM!"
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cUrNikai 16

PRAYER ANSWERED: (REDEMPTION)

: TEXT OF THE LORD'S RESPONSE:

T HeehgdTegarEad EEEAL B |CEIR] NS ofed  afgqramaER=aisy
Ied ETEANGHIST  IFed  WEEMERGHIS oed  SHEERgwRISTY
QEI('%IZI%IIUIHS"I IS '\Ialclilalégll '\IEIH\EI('HFEU:IIEI\IST'EI QH@WWE I
FridaErEagI st e SRR s (e emeTicRe SRt

fa S\l ha¥ [a RSN

Wﬁ@@@aﬁﬁ U YA FFERAET AU gi s

! UeRlfeqehicaiedeh Ot TR TR ETTRdlS T IeeheTiy SoRRUT gaawhl oo,

Y . han} [ oI N N o = o o (o
: hdS TSR AT RN Hedsh HEAWUINEqTITed URhllrdhicdlrdh Y{HITh

| W ORI AIgeed HERUINIEwGgiles Uhliedshicdiedeh GOh T
} QUAATR: ACHEIERE HIHTchd JUERyd AW S auTaed:

B LTy e 0 s R T e e e el et R e R e B e
| ORYUIERG  (cafemigad Sieasiie  SFaiIRIaeEne  AegHaeed  aufad
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w:n
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| TS |

evambhUta matkainkarya prApti upAyatayA avaklpta samastavastu vihInopi,
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ananta tat virodhi pApAkrAntopi, ananta mat apacArayuktopi, ananta madIlya
apacArayuktopi, ananta asahya apacArayuktopi, etat kArya kAraNabhUta anAdi
viparIta ahankAra vimUDhAtma svabhAvopi, etat ubhaya kArya kAraNabhUta
anAdi viparIta vAsanA sambaddhopi, etat anuguNa prakrti viSesha
sammbaddhopi, etanmUla AdhyAtmika Adhibhautika Adhidaivika sukhadu:kha
tat heftu taditaropekshaNIyavishaya anubhava jn~Ana samkocarUpa
maccaraNAravinda yugala aikAntika Atyantika parabhakti parajn~Ana
paramabhakti vighna pratihatopi, yenakenApi prakAreNa dvayavaktA tvam,
kevalam madIyayaiva dayayA, niSSesha vinashTa sahetuka maccaraNAravinda
yugaLa aikAntika Atyantika parabhakti parajn~Ana paramabhakti vighna:,
matprasAda labdha maccaraNAravinda yugalLa aikAntika Atyantika parabhakti
parajn~Ana paramabhakti:, matprasAdAdeva sAkshAtkrta yathAvasthita
matsvarUpa rUpaguNa vibhUti ITlopakaraNa vistAra:, aparokshasiddha
manniyAmyatA maddAsyaikarasAtma svabhAvAtmasvarUpa:, madekAnubhava:,
maddAsyaikapriya:, paripUrNa anavarata nitya viSadatama ananya prayojana
anavadhikAtiSaya priya madanubhavastvam tathAvidha madanubhavajanita
anavadhikAtiSaya prItikArita aSeshAvasthocita aShesha SeshataikaratirUpa
nitya kinkaro bhava |

evambhuutosi |
TRANSLATION OF THE TEXT

{Then the Lord answers the prayer and says to the devotee}

You may not have all the requisite qualifications for attaining the state of being
in my such service; you may even be beset with sins which stand in your way (of
attaining My service) you may have sinned grievously against Me or against My
people (BhagavatAs) or committed untfo Me extremely grievous wrongs
unforgivable. Your disposition may be such a disposition which hides Me from
your vision, i.e., ahankAra which is the cause and result of the above sins. You
may be even affected by beginningless and perverted impressions and
tendencies (inherited from previous births) which are the cause and result of
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your sins and of ahankAra. You may be connected with Prakrti (the cause of the
above All). You may be even set upon by obstructions to Para bhakti, Para
Jn~Ana and Parama Bhakti -- a Bhakti constant and one pointed fowards the
lotus like feet of Mine, the obstructions for which are due to the enjoyment of
external (Material) things, which in turn are the objects of pleasure and sorrow
or of neither: caused by bodily organs and outside objects (of the earth or
divine), all these due to connection with Prakrti.

However, you have somehow or other uttered the words of dvaya mantra. By
My mere DayA, you will be freed completely from the obstructions to Para
Bhakti, Para Jn~Ana, Parama Bhakti and their causes. You will also by My grace
obtain Para Bhakti, Para Jn~Ana and Parama Bhakti and be favoured with the
direct vision of Me, My form, My attributes, My vibhUtis and also of Moola
Prakrti, which is My playground. You will also realize directly and clearly your
own nature (innate quality), i.e., being in ever service to Me and be controlled by
Me. Then, finding your enjoyment only in Me only and desirous of serving Me

no goal other than Me and extremely pleasant, you will be My servant for ever
and ever as stated above. Take it that you have become My servant as
described above.

COMMENTS:

In response to the Prayer, the Lord grants the prayer by the passage following:
"evambhUta......vihInoapi", conveys in substance the purport of the meaning of
the first pAda of the carama sloka, "sarva dharmAn parityajya". avaklupta
means injunction by the SaastrAs - "samasta vastu vihIna:" means though not
qualified by having performed Karma, Jn~Ana and bhakti yOgAs and not
acquired the subsidiary qualifications mentioned in the GeetA (amAnitvam).
"vihIna" conveys the idea that he devotee had already given up all dharmAs as

implied in the tyAga in the carama sloka. By the words "ananta..,, " etc., it is

E only and experiencing such enjoyment (as stated above) full clear, eternal, with
E sought to convey the idea ingrained in the preposition “pari" in "parityAga" (pari

means completely). In fact, the helpless Prapanna is unable fo perform the

ar
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three yogAs on account of his inability (fo do it even in the future). These
sinful karmAs, which are enemies of salvation are so heinous in character that
he has lost all hopes of being able to perform the yogAs at anytime in the
future. All this is conveyed by the prefix "pari" "etat kArya kAraNa bhUta"
denotes the nyAya, "the Tree from the seed", each is kArya and kAraNa also.
The adjective "viparIta" is in connection with "ahankAra", but some varieties of
them (e.g., that body is the soul). For some kinds of ahankAra are not
objectionable. (e.g., I am Brahman, i.e., That Brahman is the indweller in me").
This is also found in the Sruti (atha atha: ahankAra AdeSa:).

"vimUDhA Atma svabhAva:" The nature of Atman (Finite soul) is service-ship.
This is hidden from the jIvA. "ubhaya kArya kAraNa" -- ubhaya denotes both
sin and ignorance (Sukha dukka tatddhetu:): All understandable things not fit to
be enjoyed.

"jn~Ana sankoca:" Ignorance of the frue nature of ParamAtman and JIvAtman.
This ignorance and the enjoyment of material objects are the obstructions
(Vigna) stated later on. "ena kenApi prakAreNa": Whether as a person in a
hurry to attain Moksha (arthA) or one who is willing to delay (till the end of his
life).

"kevalam" -- only by My grace and Mercy irrespective of the feeling of anxiety
or repentance of the devotee. "eva" in "madIya eva" is used to emphasize that
only His grace is responsible for the devotees' salvation and madIya connotes
that He does not need any other agency for showing His grace. "vistAra:" is
used to show that when the devotee gets the direct vision of God, it is not only
of some of His qualities but all of them.

Thus far the word nArayaNa has been expounded. Next follows the description
of the status of jIVA, at the Moksha -- a status which is naturally his - in the
passage beginning with "aparoksha".

manniyAmyatva includes both ideas about ParamAtman -- pervasiveness and
support by Him of. "Oh Gargi, Sun, Moon, efc., and are supported by Him and
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controlled by Him. Thus, the idea that jIvan is independent (of Him) is
excluded.

madekha anubhava: Generally, a man follows actions, which are in conformity
with the status in which he considers himself to be. Here, when a devotee
thinks himself fo be the servant of the Lord, he engages himself in worship,
etc., and thus enjoys Him. eka emphasizes that the service is directed only to
Him and not to anything or anybody else.

mad dAsya eka priya: Service to Him is pleasurable because the Lord is so high
that He deserves all the worship that one can give Him. "eka" emphasizes that
the devotee will not desire for anything else but service.

evam bhU*osi is in answer to a question arising in the mind of the devotee (Srl
RaamAnujA) as to when should the date of service start? The past tense
denotes that you have already become one or can be at anytime desired. This is
the great boon and gain.

E
E
E
E
E
E
E
E
E
E
E
E
E
3
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"We will, by HIS grace, attain true knowledge !"
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cUrNikai 17
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AdhyAtmika Adhibhautika Adhidaivika du:kha vighna gandha rahita: tvam
: dvayam arthAnusandhAnena saha sadA evam vaktA yAvat SarIrapAtam atraiva
: SrIrange sukhamAsva |

: SarIrapAta samaye tu kevalam madIyayaiva dayayA atiprabuddha:, mAmeva
avalokayan, apracyuta pUrva samskAra manoratha:, jIrNamiva vastram sukhena
: imAm prakrtim sthUla sUkshma rUpAm visrjya, tadAnImeva mat prasAdalabdha
maccaraNAravinda yugaLa aikAntika Atyantika parabhakti parajn~Aa
: paramabhakti krta paripUrNa anavarata nitya viSadatama ananya prayojana
anavadhikAtiSaya priya madanubhava: tvam tathAvidha madanubhava janita
: anavadhikAtiSaya prItikArita aSeshAvasthocita aSesha SeshataikaratirUpa
nitya kinkaro bhavishyasi |

TRANSLATION OF THE TEXT:

: Thus relieved and not troubled by the obstructions in the least degree which
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are the cause of worldly or divine grieves and sorrows, always uttering dvaya
mantra with full understanding of its meaning and significance, You shall reside
in Srirangam till the body falls to the ground (death).

You will, by My grace, attain true knowledge with no diminution of your
capacities of consciousness of desires (to go to heaven) and shaking off easily
the mortal coil (body) both physical and subtle, you will at once attain the
privilege of constant and ever service (as stated above).

COMMENTS:

Then follow directions by the Lord as fo how the devotee should conduct
himself or arrange to spend the rest of the days of his life.

Dukka and Vigna connote the same thing. The investigation into meaning of
dvaya and recitation of it are prescribed to avoid any attachment to material
things. If even for a minute, there is a vacant interval in this action, room will
be given to the three kinds of afflictions. This meditation does not help as a
means to Moksha; in fact, the mere utterance of dvaya will do. This is however
mentioned not as compulsory act to be performed but only as a way of spending
the time fruitfully.

Srirangam means not merely Srirangam but includes any place favored by Gods
and godly men. Till when? -- till the body falls.

kevalam -- Even if the jIVvA does not do anything, "dayAyaiva" - eva here
indicates the complete effectiveness of His dayA.

ati prabuddha: implies that the knowledge gained during one's lifetime is to be
compared to darkness. The dawning of spiritual knowledge starts after the
Finite soul rests on ParamAtman. In the case of the devotees practicing Bhakti
yoga, the last reminiscences (antima smaraNa) should be gained by them. In
the case of a Prapanna however he may (at the time of his death) be like a log

of wood, a piece of stone, etfc., yet Iswara will remember him and favours him
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with high spiritual knowledge, when his soul rests in Him. The finite soul enters
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on its journey towards Iswara by the light shown by Him. The word "mAm"
refers to Iswara with His natural personality, resplendent form, His attributes
and His vibhUtis. eva indicates that at that time the jIVA is not disturbed by
any other thoughts.
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avaloOkayan - Having a direct vision of Iswara, apracyuta denotes a person with
the full and undiminished impression on the memory produced by the teachings
of Acarya etfc., and the desire to attain Iswara.

E tadAnIm eva -- without delay-- directly the bonds of prakrti are released.
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"SrIman nArAyaNa caraNau SaraNam prapadye!"
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cUrNikai 18
: ASSURANCE BY THE LORD:
| OT dSYEs d3E: |
: mAte bhUdatra samSaya: |
[N [N -
} I ARYE H A F 989 FHigrEd |

anrtam noktapUrvam me na ca vakshye kadAcana |

o e ha¥

rAmo dvirnAbhibhAshate |
HFad IT=E JEHIS o Frd |
I T ZEraead w9 |

: sakrdeva prapannAya tavAsmIti ca yAcate |

abhayam sarvabhUtebhyo dadAmi etat vratam mama ||
} G IR A 20T = |
} I a1 AETRT TR A1 = |

: sarvadharmAn parityajya mAmekam SaraNam vraja |

aham tvA sarva pApebhyo mokshayishyAmi mA Suca: ||
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iti mayaiva hi uktam |

IAAEcd a9 deadl HeggRia ey ez : e |

atastvam tava tfattvato mat jn~Ana darSana prAptishu nissamASaya:
sukhamAsva ||

= N o ¢ aa_ N . [ N |
AT WTEE TRt Fes |
antyakAle smrtiryAtu tava kainkaryakAritA |
tAm enAm bhagavannadya kriyAmANam kurushva me ||
TRANSLATION OF THE TEXT:
(Assurance by the Lord) Entertain no doubt about it.
"T have never uttered nor shall I ever utter a falsehood".
Raama never speaks in two voices.

"Have I not already given the assurance?". "Him who even once bows to Me
saying that I am Thine, I grant him shelter and protection from all evils. This is
My vow."

"Renounce all dharmAs and surrender unto Me only. I shall save you from all
sins. Do not grieve".

Therefore, you may rest free of doubt of fear in the matter of obtaining true
knowledge about Me, True realization and attainment of Me".
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COMMENTS:

: mA te bhUt atra samsaya: - These are words of assurance that what was said
already is not mere words of consolation.

anrtam etc., - the first quotation says that He never tells a lie. The second is

just to confirm the assurance. He has given before sakrudeva etc., The
: assurance is for the whole world.

{The quotations are from the RaamAyaNa and MahA BhAratA, first by Raama

and the other by KrishNa}.

ata: fvam - What may be attained by Bhakti yoga can also be attained by
Prapatti is indicated by these and the words following "Rest is assured and
peaceful mind".

the passage is one to be acquired and hereafter. No, the Jn~Ana has been
gained already by the tfeachings of the AcaryAs and that Jn~Ana is tfrue
knowledge. Just as that knowledge is true and truly attained, the next stages

E sukham Asva - A question is raised here as to whether Jn~Ana referred to in
E of direct vision and absolute attainment are certain; rest assured.

(Here, NigamAnta Desika gives the solution in a different way -- Jn~Ana
referred to here is the confirmation of that knowledge acquired from AcAryAs

: unimpaired).
E | et S FEROTRTICRTR EYUi, I

Thus ends the commentary by SrutaprakAsikA AcArya on SaraNaagati Gadyam
of Bhagavad RaamAnujA.

AcArya RaamAnujar ThiruvadikaLe SaraNam

Vaazhi pala Kaalam Srimad Azhagiya Singar |

dAsan,
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