
 





























































 

  



Lord Narayana the judge in this court has all the answers. He grants each and every 

jivan the fruits in accordance with their karma. While this is complicated enough 

for a single jivan, what to say of the complexity when it comes to the non-countably 

infinite jivans that inhabit the universe? The Lord again is a past master when it 

comes to this. For example, should a jivan beget human birth or birth in the animal 

kingdom? What needs to be the consideration for being born as a Brahmana? What 

is the criterion for birth as a SrIvaishNava? Only the Lord has answers to all these 

questions. 

 The salutation "karmasvanAdi vishameshu samo dayALuH" becomes 

important here again in that it describes the equanimity of the Lord’s disposition 

towards all beings. If one were to examine this in the context of a balance, it would 

be in perfect equilibrium with the scale not tipping at all on any one side. Namely 

the individual’s karma would be on one plate of the scale and the fruits of the karma 

being on the other plate of the scale. Thus, the Lord’s impartiality ensures that the 

scales are perfectly balanced. The Lord Himself declares “devAnAm dAnavAnAm ca 

samAnam adhidaivatam” the import of which is the fact that as the Supreme Lord 

of the devAs and dAnavAs, He exhibits no special preference for anyone and graces 

all of them equally. Hence people like Prahlada, and VibhIshaNa, who belonged to 

the rAkshasa clan, were privy to the viSesha anugraham of Lord Narayana. In this 

context, the BhagavadgIta salutation “na me dveshyo'sti na priyaH” becomes 

important. Here Lord Krshna declares that He has neither enmity nor extreme 

fondness for anyone in that He regards all beings equally. It must be borne in mind 

that these are common statements. In keeping with this, SvAmi DeSikan describes 

the judge, Lord Narayana, through the salutation “pakshapAtAnabhij~nam”. Later 

in this verse and in the next, one encounters variations to these common 

statements in a nuanced manner. Due to the stature of the judge, the case attracts 

a large audience. The Lord’s kalyANa guNams are quite anxious to hear the 

arguments in the Lord’s court and hence line up in the Lord’s court. The jury too is 

quite vast and has taken its seat in this court. 

  The judge in the court has to have another qualification. This is described in 

the salutation “praguNam anuvidheyam”. Here it must be noted that the judge is a 

pre-eminent expert over the law (SaastrAs for the purposes of this court). However, 

not all experts have the patience to listen to arguments from both sides. Instead, 

they could have made up their mind ahead of time. However, the Lord is unlike this 



in that He is easily accessible. Even though He is possessed of every authority to 

make a unilateral ruling in this case, He patiently hears the arguments advanced by 

either side. He even seeks out alternate opinions. He is fully endowed with kalyANa 

guNams. For example, if one considers the SaastrAic knowledge of the most 

learned among men, it would not even amount to a speck of the Lord’s knowledge. 

Next the term "manu" in the salutation is examined. "manu" denotes the 

ashTAkshara mantra, which is the first among the three rahasyams that every 

SrIvaishNava is instructed in during samaSrayaNam. Here the usage "manu" 

denotes that the Lord is bound by the ashTAkshara mantram. In days of yore, one’s 

mastery over the mantrams had to demonstrated by bringing to fore the presence 

of the DevatA that is being glorified. For example, uttering the agni upAsana 

mantram, fire must instantly manifest. By uttering the vAyu devatAtmaka 

mantram, there should be gentle breeze. Similarly uttering the asTAkshara 

mantram, one must be able to see the presence of Lord Narayana. Bound by the 

ashTAkshara mantram should therefore be understood in the context that when 

one contemplates on the Lord through this mantram, He is guaranteed to manifest. 

This Lord is the judge in this court. The next salutation prApya padmA sahAyam 

denotes the fact that MahAlakshmI tAyAr is also present beside the judge 

occupying a judge’s seat. Her role is to provide guidance to the Lord on the 

appropriateness of the arguments presented, and if any points have been 

overlooked. Both the Lord and MahAlakshmI tAyAr together render the judgement 

in this case. 

 In this instance the prosecutors present their case. It must be borne in mind 

that this is not one or two or a handful, but the entire sin-pile attesting to the 

SaastrAic violations on the part of the accused. What needs to be done then 

wonders the Lord? The prosecutors opine nothing - merely leave the accused to 

suffer the consequences of each of his Sastraic violations. He does not by any 

means deserve a place in SrIvaikuNTham and the bliss of eternal kaimkaryam. The 

recommendation for punishment seems like a torrential flow from the prosecutors. 

The witness to all of these crimes is none other than the Lord Himself, who 

maintains a careful account of all the deeds of the accused. For example, there are 

the panca pAtakAs (mahA pApams) such as surApAnam (consumption of alcohol), 

svarNa haraNam (stealing another’s wealth of gold) and the like. The accused has 

engaged in these crimes. These too are in the same camp as the prosecutors while 



attesting to the crime of the accused. The accused merely nods that he has 

committed these crimes but is helpless to defend himself against the vast litany of 

charges being pressed against him. At this juncture Lord Narayana enquires if there 

is anyone willing to represent the accused and offer a possible defense. DayA Devi 

answers in the affirmative and immediately comes to the rescue of the accused. 

SvAmi DeSikan describes this in the salutation “yathArham mAnapUrvam daye 

tvam” namely that DayA Devi prepares to refute the charges on a point-by-point 

basis. This is done not by using any loopholes but by presenting proper pramANams 

rooted in the Sastrams. Next the focus is on DayA Devi’s arguments in the manner 

of “prativadasi yathArhaM pApmanAM mAmakAnAm” So far we have seen the 

prosecutors, their list of charges against the accused, the audience in the court, the 

judge’s position. Now the focus is on DayA Devi’s point-by-point refutation. In this 

regard, the arguments offered by DayA Devi, the position of the law (SaastrAs) and 

the judge’s opinion need to be examined. These are presented in detail in the next 

verse. Here again the court room scene closely follows the anubhavam of Andal. 

However, there is a slight difference between Andal’s anubhavam and that of 

SvAmi DeSikan. The difference being that Andal has taken the Lord Himself to court. 

This is of course all too common in the present day where women routinely take 

their spouses to court! However, the 

precedent for this act has been set by Andal 

herself! The judge in the instance of Andal 

taking the Lord to court is SvAmi 

BhAshyakArar. SrI BhAshyakArar is just as a 

capable a judge due his mastery of the 

Saastrams and his works such as SrI 

BhAshyam provide eloquent testimony to 

this fact.  

 Andal accuses Lord Krishna of deceiving Her 

namely “Lord Krishna married Me but then 

deserted Me. However, I desire residence 

with Him and no one else. He needs to be 

punished.” This court room scene is more 

akin to a family court meant for resolving 

disputes between husband and wife. Andal 



then addresses BhAshyakar and enquires, “What is the position of your siddhAntam 

in regards to what one sees in a dream. Is this not real?” In turn Lord Krishna asks 

“Where is the proof of My marriage to You? Therefore, I contest this charge.” To 

this Andal addresses SrI BhAshyakArar and enquires “You have composed works 

like SrI BhAshyam. Is this not entirely in accordance with the tenets of the Vedam? 

Therefore, would this not be valid pramANam?”  For example, if one encounters a 

dream wherein one is being pursued by a snake and wakes up to find that this was 

a dream, it does not take away from the fact that the fear induced by the dream 

was real and the dream itself was real. If the bad karma was to a small extent the 

bad experience stops with the dream. However, if the bad karma is excessive, it is 

entirely likely that the individual could be pursued by the snake in reality! The same 

is true when it comes to pleasant dreams. Therefore, in keeping with this tenet, 

everything that takes place in a dream is real. SvAmi BhAshyakArar affirms this 

statement of Andal. Andal continues “While on the subject of vAraNam Ayiram, at 

night I saw Lord Krishna in a dream. He was not alone but accompanied by a 

thousand others. The koora puDavai (nine yards saree that is typically gifted to the 

bride by the groom and the groom’s sister adorns the bride with this garment) was 

presented to Me. Uma devi serving in the role of the Lord’s sister adorned Me with 

the sari. Please ask Lord Krishna if this took place.” Lord Krishna affirms that this 

took place. Next, Andal says, the wedding was celebrated in the Vedic tradition 

starting with pANi grahaNam (holding hands between the bride and groom) 

saptapadi (the seven steps around the sacred fire) and lAja homam (Performance 

of a homam which solemnizes the wedding. For this the offering of flattened rice 

in the sacred fire jointly by the bride and groom holding hands is described by Andal 

through the salutation arimukhan acyutan kai mEl en kaivaittu). “Since this wedding 

took place in accordance with a Vedic wedding, it is proof that Lord Krishna wedded 

Me”, declares Andal. “Now upon waking up in the morning, I find that Lord Krishna 

has deserted Me. SvAmi, you need to unite Me with Lord Krishna.” SvAmi 

BhAshyakArar enquires of Lord Krishna “Did all of the things documented by Andal 

take place? Was Her dream real?” Lord Krishna answers in the affirmative. SvAmi 

BhAshyakArar then declares “this is a straightforward matter, You need to be 

united with Andal.” To this Lord Krishna states, “I need to put Andal on the stand 

and ask a few questions of Her. Let us do this tomorrow. After I have examined 

Andal, I am ready to accept your judgement.” The next day proceedings in this court 

resume promptly. Andal takes the stand and Lord Krishna now posits a few 



questions. “Did I appear in Your dream on the night of vAraNam Ayiram?”. Andal 

responds in the positive. Lord Krishna then states “Did I not eat with You and spend 

the whole night with You?” To this too Andal responded in the affirmative. Lord 

Krishna then declares that, “for marrying You in the dream, I stayed with You and 

discharged My obligations for marrying You in the same dream. Therefore, I need 

to do nothing more.” He addressed SvAmi BhAshyakArar and concluded that since 

the dream was real and His time with Andal was also real no further effort was 

required on His part to be united with Andal.  

Thus, Andal was unsuccessful in Her case. However, in regards to the case taken up 

by DayA Devi, there is no question of failure. The exact arguments offered by DayA 

Devi are documented in the next verse.” 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 The anubhavam of SrI. u.vE. Saili Patrachariar SvAmin is presented next: 

SrI Andal and SrI Rangamannar ThirukkalyANam - SrIvillipputtUr 

 



 “I stand accused in the court of Lord Srinivasa and Padmavati. My sins are 

the prosecution team. There is an enlightened jury comprising the kalyANa guNams 

of the Lord. The Lord is all-knowing. Therefore, witnesses and their evidence are 

unnecessary. The universal SaastrAs such as the Vedas, Manusmrti and the like 

constitute the law books and criminal code. Had it not been for DayA Devi who 

suddenly entered and ventured to appear as a defense counsel for me, I would have 

faced a harsh sentence. To relate to this at a common level an analogy with the 

Shakespeare play, Merchant of Venice, may be relevant in that a lady lawyer by 

name Portia entered out of the blue to defend the accused. This is merely for the 

sake of making a connection but does no justice to the majesty of the Lord’s court, 

the stature of the judge, the gravity of the matter and the elevated role of DayA 

Devi. The crux of the arguments put forth by DayA Devi is that the accused is a 

Prapanna. Hence all sins from prior births have been wiped out at the time of 

surrender. Sins committed knowingly after Prapatti would be destroyed by 

undertaking expiatory acts. The sins committed unknowingly incur no 

consequence. Therefore, the Lord must acquit the accused jivan from all charges. 

 1.     It is important to note that DayA Devi would only plead before the merciful 

Lord Srinivasa in the case of Prapannas who deserve the Lord’s forgiveness. 

2.     The corollary in the Code of Divine Dispensation is that for transgressions 

deliberately incurred, one needs to rid oneself of the consequences of these acts 

by resorting to expiatory acts. When this may not be possible, a prAyascitta prapatti 

needs to be undertaken. The nuances underlying SaraNAgati are described in the 

nyAsa trayI as well as in the SaraNAgati dIpikA stotram.” 

 

 

  








































































































